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EDITORIAL

Welcome to the maiden edition of the Pentecost Journal of Theology

and Mission (PJTM). PJTM seeks to provide a space for critical
reflection on contemporary issues of theology and mission through
a Pentecostal lens. It is a place for both seasoned and emerging
scholars, and mission practitioners from Africa and elsewhere to share
their experiences, research and reflections making a contribution to
Theological Education in Africa and beyond. Theology arises in
local contexts as Christians engage in addressing local concerns and
challenges, but the insights of contextual theology have something
important to say to the world church. By creating a space for the voices
of African theologians, pastors and teachers to be heard, the global
church will be blessed by glimpses of God’s wisdom and glory. As
God’s revelation shines upon and reflects from many contexts, the
world “will be filled with the knowledge of the glory of the LORD
as the waters cover the seas” (Hab.2:14) just as a diamond glints ever
brighter as light is reflected from its multiple sides.

In this first issue that addresses ‘Pentecostalism, Migration and World
Christianity’, we are honoured and delighted that the Chairman of
the Church of Pentecost (CoP), Apostle Dr Opoku Onyinah has
contributed our Feature Article. Dr Onyinah helpfully sets out the
history and character of the Church of Pentecost. His article brings
out one aspect of the uniqueness of the CoP as -

a financially self-supporting church right from its
beginning to date. On finance, it is the policy of
The Church of Pentecost not to ask for any outside
support. The main sources of supports are tithes and
offerings contributed by the members. The Church
believes that God will meet the Church’s financial
needs in season and out of season.

The Church of Pentecost has become not only a World Church having
established sustainable churches in 90 countries but also, by God’s
grace, a church that is able to offer reflection to the Body of Christ in
Africa and beyond. Why?, because the CoP has the kind of spirituality
that recognises, celebrates and expresses faith through indigenous
cultures. This strong sense of identity is not without its challenges,
especially as the church expands to other cultures and nations.
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Editorial
glubalizaliﬂﬂ has resulted in the eémergence of
diaspora t_:hu_l":hﬂs, which is a significant feature
of the shift in contemporary Christian mission
paradigm. And we need to celebrate the approach of
some Pentﬂc::ustal churches, who build capacity by
empowering their laity to take the bold initiative and
plant their home churches in diaspora communities.

The fourth article by Prof. Asamoah-Gyadu, a lecturer at Trinity
Theological Seminary, Ghana, is titled “Migration and Diaspora
Mission: Africa and the Changing Christian Landscape of the West”.
prof. Asamoah-Gyadu observes that,

African migrants always carry their faith with them
to the Diasporas thus contributing significantly to
the revival of Christianity in the West... Unlike the
cries of Diaspora Jews who out of exilic despair
could not fathom singing the Lord’s song in a
foreign land, modern migrants are doing just that
with the formation of churches with many hoping
that their efforts may help to deal with the declining
presence of Christianity in the modern West.

The fifth article, “Nigerian Immigrant: Pentecostal Churches and
their impact on Global Christianity”, is jointly written by Samuel
Fabunmi and Professor Deji Ahebfoyin. Fabunmi is an upcoming
scholar in Church History focusing on the development of African
Christianity. Ahebfoyin is currently Head of Department, Un_iw:-,rsity
of Ibadan, Nigeria. They help us to see the huge contribution that
Nigerian Christians have made on the spread of Christianity in the
world today, particularly in Europe and America, noting that,

Apart from the home front, Nigerian Pentecostal
denominations are now proliferating intern ationally.
Today, many of the Nigerian Pentf:cns}'al churches
are firmly planted in western countries, such as
France, Britain, Germany, Russia and the United
States of America.
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This is particularly thorny when we consider the long term

consequences of Abraham’s sojourn to Egypt. Gyamfi-Mensah
notes that,

In Genesis chapter sixteen, Abraham and Sarah had
taken Hagar as maidservant from Egypt. Unable
to bear children at this time, Sarah suggested that
Abraham took Hagar as mistress and build a family
through her, which was culturally acceptable.
Perhaps, she had thought God’s promise would
come true this way (Gen. 15:4). It is particularly
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the migrant crisis as a great opportunity to start
multi-cultural teams planting multi-cultural churches
that are relevant and spiritually effective in the
Jdemanding environment of today’s globalized world.

Johnstone challenges the church to find ways and means of using
their rich and varied gifts to build an integrated Christian community.
We are grateful to all the contributors for this first edition — all are
busy people who made time to share with us. We acknowledge the
Editorial Board whose role in reviewing articles helps to ensure
that the Pentecost Journal of Theology and Mission will stay
robust, practical and scholarly. And we welcome you our readers,
whether you are scholars, mission practitioners, pastors, students
or church members we hope you will enjoy this first edition, and

subsequent ones.

Since the gospel of Jesus Christ came to us through migration, how
do we respond with the gospel in our world on the move? Indeed one
of the greatest challenges facing the church today is how it would be
able o see migration as an opportunity of bringing together Christians
from all nations to all nations to live out the truth of the gospel in
all the nations as spelt out in Ephesians 2:11-21. Through the cross
Christ Jesus has destroyed the barrier, hostility and the dividing wall
of ethnocentrism and denominationalism. He has indeed created
in Himself one new humanity, where we are no longer foreigners
and aliens to each other, but fellow-citizens with God’s people and
members of God’s household. For through Christ Jesus we all have

access to the Father by one Spirit.

Robert K. Aboagye-Mensal
Chief Editor
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%tar:fnl::eﬁe, growth and development of The Church of Pentecost

(CoP), Ghana is a demonstration of a new era of African Ciu-lst:_ﬂn{t}'-
The Church of Pentecost was listed as the largest Protestant Christian
denomination in Ghana by the last empirical church stey of the
Ghana Evangelism Committee. In 1937, James and Sophia McKeown
were sent by the Apostolic church in the UK to the then Gold Coast
\now Ghana) as missionaries. Working in partnership with the
indigenous converts and personnel, McKeown worked tirelessly in
Ghana to bring the Gospel of Jesus Christ to the country through
his emphases on the word of God, the transforming power of the
Holy Spirit, and holy living. In 1953 McKeown was compelled to
come out of the Apostolic Church of the UK and get along with the

indigenous people under the name ‘Ghana Apostolic Church’ which
was renamed “The Church of Pentecost’ ip 1962,

tecost reported having 18 ¢
215
verall membership of churches across
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Pentecostal Transformation in Africa

Researchers who have touched on the Church of Pentecost and its
mission activities include Robert Willie, Kinsley Larbi, Johnson
Asamoah Gyadu,? Gerrie Ter Haar® and Rijk Van Dijk.* Both Larbi
and Asamoah Gyadu present the collective historical, religious
and theological orientation of Ghanaian indigenous Pentecostal
movements. Asamoah-Gyadu cites the emergence of the CoP as one
of the factors which led to the decline of the older African Initiated
Churches suggesting that the CoP was a “more respectable option
in indigenous Pentecostalism™.® Thus it is important to study the
factors which led to the growth and respectability of the CoP. In
her research about the relationship between African-led churches
in Europe and churches in the home countries of Africa, Ter Haar
remarks that the CoP is one of the most successful of the African-led
churches in Europe.

However, her main focus is on the True Teaching of Christ’s Temple
Church, a “prophet-healer type church,” which emerged among
the Ghanaian diasporic community in the Netherlands.® Van Dijk
writes about the role “Ghanaian Pentecostalism appears to play in the
forming of their [Ghanaians’] identity as strangers in Dutch society .
He mentions the Church of Pentecost in the process. However, Van
Dijk plays down the contributions being made by not only the Church
of Pentecost but all Pentecostals and Charismatics, by hypothesizing
“the prayer camps™ as the “sending discourse™.’

There is no direct link (if even an indirect one) between the camps
and the Church’s mission as Van Dijk suggested.' Thus, beside
the false impression, which Van Dijk gives his readers, there is no
report about the development, growth and missionary activities of the
Church of Pentecost, All the same, it is still important to bring into
the awareness of the Christian world, the rise and development of
the indigenous A frican Pentecostals and their enterprising missionary
activities, such as those of the Church of Pentecost to the Christian

world, and by so doing invite dialogue with them.

lesaqucnt]y, this article is an attempt to bring out the rise and growth
of the Church of Pentecost, and find out the missiological principles
underlying the successful growth of the Church.
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Pentecostal Transformation in Africa

MecKeown and Anim parted company in 1939 due to some theological
differences. McKeown continued to work as a missionary of the UK
Apostolic Church till 1953 when church practices and constitution
caused his dismissal from the UK Apostolic Church. McKeown was
invited to lead the indigenous group, dubbed the Gold Coast Apostolic
Church. In 1957 when Ghana attained independence, the name was
changed to the Ghana Apostolic Church. The two apostolic churches
were operating in Ghana: The Apostolic Church, Ghana (the original
one from the UK) and the Ghana Apostolic Church. In 1962 the
President of Ghana, Kwame Nkrumah, intervened in a legal battle
between the churches, when he ordered the Ghana Apostolic Church
(McKeown’s group) to change its name. It was then that the name
“The Church of Pentecost’ was adopted. Therefore, the origin of the
Church of Pentecost can be placed at the events of 1953, when James
McKeown was dismissed from the Apostolic Church of the UK.
In 1971 the Church of Pentecost affiliated with Elim Pentecostal
Churches of UK: it is a mutual accord that still continues.

The Assemblies of God which started operations in the country
in 1931 and the three churches which had come in contact with
McKeown, the Christ Apostolic Church, the Apostolic Church of
Ghana, (affiliated to the UK Apostolic Church) and the Church of
Pentecost, remained the main Pentecostal churches until the 1970.
Others such as the Reformed Apostolic Church, Foursquare Gospel
Church and Open Bible Church joined the race after this period.

The Apostolic Church background and the role of Pastor James
Mckeown

The Apostolic Church that sent McKeown to Ghana had its birth in the
Welsh revival. It was a church that displayed all the spectrum of classical
Pentecostalism. Swiss theologian and expert on Pentecostalism Walter
Hollenweger, describes the Apostolic Church as a church that “gives
greater play to the gifts of the Spirit™."” In the Church, men are called
through prophecy to be apostles, prophets, evangelists, pastors and
teachers. Others were called to the offices of elders and deacons.
Women are called as deaconesses. Women are not ordained into the full
time pastoral ministry. Consequently, the Apostolic Church developed
a ministry organised as a strict hierarchical structure.”

15
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Pentecostal Transformation in Africa

McKeown’s major contributions to the growth and development of
the CoP were his ability in providing self-less leadership; maintaining
personal integrity and putting the Bible into practice. Again, he
stressed the fact that the Church must be self-reliance in finance,
governing and the propagation of the gospel. These principle were
similar to the “Indigenous Policy “ (self-supporting, self-propagation
and self-government), as first set forth by Rufus Anderson™ and Henry
Venn,™ and later developed and re-defined by others including Roland
Allen and Melvin Hodges.” Whether McKeown was aware of this
policy is not clear, Some Pentecostal scholars, including Hollenweger
and Spittler, point out that Pentecostals have been influenced by
Allen’s Missionary Methods.”® McGee, for instance, has shown
that Allen’s books were already circulating in Pentecostal circles as
carly as 1921.% Leonard thinks that McKeown was not aware of
the policy.”” However, McKeown'’s stress on self-supporting and
liability districts might imply that he had read about them somewhere
else. Undoubtedly, for McKeown, like many Pentecostals,” he was
implementing “New Testament methods™ through the “leading of
the Holy Spirit™.*

For Larbi, “These principles helped to place the organisation on
a sound footing morally, financially, and in terms of its strong
and uncompromising evangelistic drive. These principles have
since defined the ethos of the Church. McKeown played the role
of a facilitator par excellence”.” Allan Anderson is right in his
assessment, “To all intents and purposes this was an autochthonous
Ghanaian church”.*

In the late 1950s, McKeown would spend increasing time in Britain,
spending only half year in Ghana. Thus in 1982, when he retired,
and handed over Chairmanship to Ghanaian, Apostle Fred Stephen
Safo (1982-87), he felt that the Church could run smoothly without
him. The transition was very smooth. There have been two other
African leaders after Safo; Prophet M. K Yeboah (1988-1998) and
Apostle M. K. Ntumy (1998-2008) with Opoku Onyinah elected in
2008; each followed smoothly without a conflict. The CoP is indeed -
an example of an African Pentecostal church with respect; an African
Church that is self-supporting, self-governing, self-propagating, and

self-theologising.
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Pentecostal Transformation in Africa

Establishment of the International Missions Office

In order to co-ordinate the activities of the branches overseas the CoP
established a department called the *International Missions Office,”
during the chairmanship of Prophet Yeboah. This department is
under the International Missions Director, who is directly accountable
to the Chairman of the Church, on the same level as the Church’s
General Secretary. Reporting directly to the Chairman of the Church
gives the International Mission Director free access to administer the
Missions office without any bureaucratic hindrances and indicates
how important missions is to the CoP. Part of his function is to advise
missionaries and where appropriate work with them to organise
crusades, rallies and conventions for the effective evangelism of
the nations.*

Characteristics of the CoP

1. Government

The church has a centralised structure that is similar to the Apostolic
Church in UK.*' At the top comes the General Council which consists
of all confirmed ministers of the Church, Area Executive Committee
members, Chairmen of Boards and Committees and Movements
Directors. Following the General Council is the nine men Executive
Council that sees to the administration of the Church. The areas (and
nations) presbyteries, chaired by the apostles and prophets, come after
the Executive council followed by district presbyteries, headed by
pastors. Last on the administrative structure of the Church are the
local presbyteries, headed by presiding elders. The structure may have
its weaknesses, but as a whole, it seems to fit in with the Ghanaian
culture, especially that of the Akan with its various military organs.*
Thus it makes the members feel secure in its formality, accountability
and disciplinary measures.

2. Worship

Worship in the Church is similar to other classical Pentecostals, with
some cultural diversity such as the giving of testimonies, praises,
special times of prayer called worship and preaching.* There is the
opportunity to express oneself before God in diverse ways—prayer,
dancing and testimonies. During one such meeting Afua Kumah, the
mother-in-law of apostle A. T. Nartey, claiming to move by the Spirit,

19
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Fentecostal Transformation in Africa

“All night” prayer meeting is one of the features of the CoP. 5! Qjo
rightly observes about African Christians in general that, “[they
believed that] the more they pray, the greater the power of God works

through them to defeat the powers of darkness”* and overcome
social problems.

A number of interpretations from different perspectives have been
offered to explain Pentecostal type of worship. For scholars such as
Hollenweger and Ter Haar, they are psychological and therapeutic
functions of relief.”® Of course, this has its place in Pentecostal
corporate worship. However, it must be pointed out that not all who
attend Pentecostal meetings need such therapeutic relief: for some
are really settled down in life, they may have other purposes such
as “building [themselves) up in [their] most holy faith” (Jude 22).

Others have attempted to provide a sociological explanation for
Pentecostal worship. For Gifford, “most young people have no money
to go to night clubs, discos or concerts for their entertainment, The
churches provide a new forum for g parallel music scene..” % Byt
Gifford's “ridicule” is misconstrued, since such young people who
join the churches, later testify of the power of God that has delivered
them from worldly acts such as discos and clybs 55 Thus it is the
consideration of those acts as worldliness that puts the young people

off from going to these social activities, rather than S0Ci0-economic
circumstances as Gifford puts it

2]
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The strength of the CoP growth and mission mﬂl }r. be attributed to the
emphasis it places on the work of the Holy Spirit. Leonard reports
of a conversation that went on between McKeown and another
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of the population in society. They help to pmpagate the gospel. The
rapid growth of the CoP is an evidence of this.

The CoP does not stand alone here. Clearly the hapt!er: ufthf-' %:?13’
Spirit is the motivating factor behind all Pentecostal mission activi es}i
This is clearly reflected in the writings of Pentecostal scholars, Fse

as Spittler, Menzies and McClung. Spittler, lhE.Nﬂl".th ﬁmﬂnc:‘n
Pentecostal theologian writes, “Pentecostal success in mission can | .;-
laid to their drive for personal religious experience .:.the j:xpenﬂntla

particularism involved in every Pentecostal baptism in the Holy
Spirit”.**  However, sociologist Paul Gifford adduces th_e reason
for the growth of the CoP to a “lack of any education requirements,
which enables anyone wanting to begin a church to do so on I:l.ehalf of
CoP™%"  Gifford's argument is weak, because if such a requirement
were to be the main factor of the growth of a church, then many
churches would have grown. Similarly Pomerville, the Pentecostal
missiologist, observes that church growth specialists assign many
causes, including the mobilization of the laity, praying for the sick and

aggressive evangelism, to Pentecostal church growth and missions,
Nevertheless, Pomerville suggests that

of individual believers has always been
of growth of Pentecostal churches”

“the Pentecostal experience
and still is the primary cause

gospel message, Agai

: ; nst this ha-:l-:gmund,
there are campaigns, rallies, and Crusades geared gt Winning new

converts for Christ. Other evangelistic activities, €specially amg
the diasporic communities include in-dg -
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assimilation. It was this sort of indige:nml_s aﬂﬂmila:;:. :;EEEHE
itself in the lives of the CoP members 11 diaspora, W in

the establishment of the branches of the CoP overseas.

Pentecostal emphasis on the Holy Spirit-baptism especially mgm_ﬂ_mﬂ
glossolalia has not gone unchallenged.”™ _MCGE‘: sums up critical
remarks against speaking in tongues; “critics branded EIﬂSSCI.lﬂ!lH as
nonsense”.” Nonetheless, the Charismatic renewal in Africa and
world-wide is a confirmation of the impact that the Pentecostal stress
on the Holy Spirit has had on Christianity. Undoubted the Pentecostal
experience and success have forced the larger church across the world
to reassess the work of the Holy Spirit in its activities. Thus it is an

undisputed fact that Pentecostalism has contributed positively to
African and world Christianity.

4. Finance

_ ason and out of is bibli
based ihai:ef has been reechoed to the Ehumiﬂ?;niriz:fggﬂ

its eternal riches

‘ | hadaver Needs. From this view
1S projects. Church e 0¢al resources are gyailable for

ve hEEn su
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as Church building, putting up of schools, putting up of clinics and
buying of vehicles. For example, in 2004, an indiwduall n.mmhmj of
the Church, Elder Kwasi Oppong, put up a church building which
amounted to § 150, 000 for his local church. In 2006, an c]dler {?f
the Church also purchased two cars for the use of two pastors in his
vicinity. In 2014, five individuals and their families put up five chu{ch
buildings for different local congregations, at various places. Five
other individuals also purchased vehicles for the use of their pastors.™

By insisting on being self-supporting, the CoP has stood on its feet
right from its beginning to date.

5. Social services

The CoP setup a department in 1982 called Pentecost Social Services,
during the chairmanship of Apostle Safo. Its vision is to serve the
spiritual and physical needs of people through an wholistic approach
to development on a sustainable basis. In his State-of-the Church
Address Chairman, Apostle Dr Ntumy reports that the Church
owns and operates one hundred and thirteen Primary, Junior/Senior
Secondary and Vocational/Technical Schools in Ghana. In 2003,
through the leadership of Chairman Ntumy, a university college was
established which does not only offer Theological programmes, but
also Business Administration and Information Technology. The CoP
inﬁhana contributes to the Health Sector by owning and running six
clinics and one fully-fledged hospital in Ghana. The CoP continues
to r:!nn,ate generously towards institutions such as Heart Foundations

Children’s Homes, Leprosarium and Veterans Associations, '
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good morals, After both parties are satisfied they communicate to
cach other, and then those at home eventually help to perform the
respective customary rites. Thus here the CoP takes over the role of
the traditional abusua (family). By these services the CoP creates
conditions which help the immigrants to get well established in their
family lives, and by so doing help to arrest unforeseeable problems
of divorce and its repercussions. With regard to funerals, donations
are collected for people who are bereaved. Thus here the church
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The missionaries provide counseling for members especially in areas
of marital problems, employment, need for legal papers, finance and
dreams believed to have been influenced by demons. That some of
these are successful is indicated in the ways and manners which many

people seek the attention of pastors.*

6. Training
Until 1971 there was no formal training for any of the Church’s

officers. Retreats for teaching and prayer are held from time to time
by a pastor for his district officers and for ministers (including other
officers) within an area by the area head. It was Pastor David Mills,
an Elim missionary, who adjoined to the CoP,*® who re-introduced
Bible School to the CoP in 1972. Bible School had been introduced
to t]?e CoP in 1953 when the Later Rain visited Ghana in 1953,
but it was abandoned in 1957 Pastor’s Mills College also had to
be closed down in 1975 and re-opened in 19815 It is clear from
thr: closing down of the schools that, in time past, the CoP shared
with other Pentecostals, as Hollenweger points out, that “modern
acadt.?mic theology is a tragedy, whose fruit is empty churches”
As with other Pentecostals, the situation has changed. Current] t[:lﬂ
CoP has established a University College which has three F acuﬁier
E@;Iuiﬁ and Migia‘ms; Business Administration and Inf'nnnatim;

chnology. The infrastructure of the Pentecost University College
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The shift of the CoP from McKeown’s philosophy ﬂf‘ Jus: tc:
evangelize,” which appeared to take care ﬂlf' only tFlE spiritual
aspect of people, to the inclusion of social services which attempt to
provide for the holistic needs of humanity has also helped to enhance
the growth. The diasporic churches, for example, respond to the
social needs of the people and create conditions that prevent their
members from falling victim to crime. As far as the members of the

diasporic churches are concered, the ministry the CoP is offering is

mmlngi::fsll}r sound, intfallf:ctuallg.r stimulating, spiritually encouraging
and emotionally satisfying. Inboth practical and psychological terms,
the overseas churches help to create

] : the necessary conditions for
their members to acquire a sustainab] i

God to provide the rest has }’é %
has progressively develope i
indigenous Pentecostal church.

the social mainstream and alsg satisfyin participate successfully in

& their spiritual “ is
has been what the power of Pentecost has dunf in the :Eﬁﬂc:lftifzﬂ*
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Introduction I received a kind invitation from the

' 2016),
In January this year (2016) t to speak at a conference of the

Chairman of the Church of Pentecos : :
Pastors and Leaders of the Pentecost International Worship Centres

(PIWC) from Ghana and other parts of the world v:fhf:_.re the church
operates. My topic was, “The Clash of Cultures within the Church
of Pentecost in the Western World.” This conference was the first
of its kind in the history of the church and brought together over
one thousand delegates. I was particularly interested in this topic
for a number of reasons: first, the subject falls within the field of
my own academic research and teaching; and second, I have been
personally concerned about how the African church is making a global

contribution in cross-cultural mission.

Much has been said in recent times about the numerical growth
of the Church in Africa and its sense of mission and contribution
to global mission and Christian theology. Church historians and
scholars such as Andrew Walls and Philip Jenkins have impfﬂﬂﬂﬂ‘i
upon us the anticipated transformative impact of the church from the
southern mnt]m?nt:s., whilst others such as Paul Gifford have offered
a rather pessimistic view of the impact, particularly in reference
to church p@ntmg in the Western world.! African Scin[ars such as
Kwame Bediako, Ogbu Kalu and Kwabena Asamoah-Gyadu have

to be studied about the self-understan ding :

and how they participate ip o] g of these African {:hur'-‘:hﬂs
that this article seeks to mg global Christian mission, It is in this ligh

result of about ten vears ﬂftfu?i;ﬂ;m;?uﬁun' This paper is in part ﬂ“:
and the Lighth » ID0KIng at th tecos
'ghthouse Chapel Intemationa, poy, D:E&f;:;iiﬂrzﬂﬁhﬂ
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around the world. The Church of Pentecost (CoP) will serve as the
case study for this present article.

Philip Jenkins, in his book, The Next Christendom: The Coming of
Global Christianity (2002) brought our attention to the fact that by
the year 2050, the center of gravity of Christianity will have shifted
firmly to the Southern continents of Asia, Latin America, and Africa.
In Africa alone, the number of Christians increased from 10 million in
1910, to 350 million in the year 2000.? According to Jenkins, the most
striking feature of the rapid-growing churches in the global South is
that they are far more traditional, morally conservative, evangelical
and apocalyptic than their northern counterparts.*

These religious values are firmly rooted in the primal imagination of
the people, and Christianity serves as a ritual space and framework
to deal with their moral, ethical and spiritual concerns. Among many
pentecostals, the Bible is not just a repository of reli gious values or
a moral code but is also an interpretive guide to the seen and unseen
world. Their faith is characterized by puritanism, belief in prophesy

faith healing, deliverance, exorcism, and dream-visions.® It is wiﬂmu;
dmﬂ?t t]n?t Pentecostalism broadly epitomizes these characteristics

and its missionary drive has been noted by Harvey Cox.5 This pn:sen;
paper reflects within this backdrop of global Christian history and is

informed by the predictions of Andrew Walls : :
: and Phil
well as the reflections of Jehy Hanciles, 'P Jenkins as



ly 2016 . ,
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and beyond. which the message aboyy

provided the netwo
7
Jesus spread. o region of Judea and Samarj,

22 lized in th :
Philip and others evange =’ ist (Acts 8). Many centuries |5,
th in Ch ers of the early 17® cepp

many people came 10 far - Fath
Pilgrim reigns of Kings James

the English Puritans and_ o e
who fled to North America duﬂfﬂew World where they could Jjy,

Charles, established colonies i e and security of the new natjoy

and practice their faith in the peac |
gration don’t always signal a certaj,

However, persecution and mi : cert
ad?-":nce ufF:jle faith. Andrew Walls rightly observes that migration
promise, and for this reason, it bog

isaster and :
stands for both d 8 Walls comes to this conclusigg

favours and hinders Christian mission. concl
by looking at the history of migration and the spread of Christianity i

the first-century Palestine and the movement of the faith across Europe

from the fourth century onward. In some cases, migration crushed,
overwhelmed, or expelled well-established Christian communities,

such as the various Celtic expressions that were repeatedly devastated
during successive invasions of Britain. The arrival of Muslim Arabs
into Europe also carried significant challenges. Still, the spread of
Christianity across the world owes as much to migration, either
voluntarily or by persecution, as it does to direct missionary efforts.

;:; modern times, we observe that the forces of globalization have
miiﬂgntil: ifpreac: of ideas anr.! cultures, and have also facilitated the
African Chrisge;]!; ;and material resources, In all of this movement
of their colonial ev® dimired not only the €conomy and culture

: masters but have alsq sought, with pride, to identify

countries such as Eng| ns who travel to Wester
United States ammfﬁi"f’ Germany, Italy, Holland, Belgium and the
irrespecti Ome to be ie
pective of how they went Or what th seeén as first-class cztgﬂnﬁ
Why have so €y did in those countries.

hany of oyr b
The forces of Migration ¢ theﬂ{{l,-:rf and sisters travelled abroad’

harsh CCOnomj s 8
mismanagemeny oo NS in Afticy. g ALY threefold: 1) T
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individuals and families to seek political asylum in the \F_ufest. 2) Others
went on their own accord, aided by their sacrificial families wh.c:ﬂ pui.led
resources together to sponsor such trips in the hope of economic gains.
3) A significant number of African students, sponsored by themselves,

their governments, or their families, studied abroad and decided to
stay after earning their degrees.

These groups by and large constitute the communities of modern
African migrants. (Many years earlier, of course, were those who
were carried away as slaves over the course of several centuries to
work the plantations across the Atlantic). As in the case of the early
Christians in Jerusalem who were widely dispersed, these three
groups of African migrants also carried their faith, culture, and church

with them when they travelled across the continents, Thus Hanciles
observes that whilst in the past,

unprecedented European migrations from Christianity’s
old heartland provided the impetus for the European
missionary movement, phenomenal migrations from
Christianity’s new heartlands in Africa, Latin America
and Asia have galvanized a massive non-Western
missionary movement®
It is in this experience that one

may analyse the African contribution
to global Christian mission,

A Brief History of Christianity in Ghana

The history of Christianity in Africa, south of the Sahara, might be

dated to the latter part of the 15" century, but it was not until the
midc_'.ie qftha 19* century that Protestant missjon took off followin
Ea‘wd Livingstone's exploration of the continent, and hig s.;.-.;aueg
dlsmvery" of the source of the River Nile. His eXploration gpe
into Afri*::a not only for merchants byt also for missiup n_ed
who went to the hiner entral, and West A fri o
the gospel of the Kingdom, oA
Sub-Saharan African i i
coming of the many Chﬂ?“'ﬂmt}’ iy gh
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and early church planters were African prophets SU¢! as William
Wade Harris of Liberia, Josiah Olunowo Ositelu of Nigeria, Simon
Kimbangu of East Africa and Isaiah Shembe of South Africa. Their
African-initiated churches (AICs) did not receive much academic
attention until the 1960s, when scholars such as Brengt Sundkler,
Christian Baeta, David Barrett, John Taylor and Harold Turner
published their maiden research works.'? Although the nomenclature
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i ternational), The International Central Gospel
g;ciffﬁn;uﬁgﬂlﬁihmch International, the Word Miracle C!'lumh
(now Perez Chapel International), Lighthouse Chapf:! International,
the House of Faith Church in Kumasi, and the Fountain fiate: C:i}apel
in Tamale. By the close of the 1990s, many of the th:an-:mtmted
churches, as well as congregations of some of the rna:_nI ine l.:l}u:ches :
were beginning to plant their own mission churches in the diaspora.

The Church of Pentecost in Retrospect

The Church of Pentecost (CoP) was founded in 1962 in Ghana by
an Irish Missionary, Pastor James McKeown but the history of the
Church may be traced back to 1937, when McKeown first arrived in
Ghana (then the Gold Coast), as a resident missionary of the Apostolic
Church of Bradford, UK. McKeown'’s mission was at the invitation of
the Faith Tabernacle Church, led by Peter Newman Anim. However,
the McKeown-Anim partnership did not survive long as a result
of theological differences on the subject of faith healing. A further
misunderstanding, this time between McKeown and the Apostolic
Church headquarters in Bradford, led to McKeown's dismissal from

the Apostolic mission. In 1962, McKeown and a group faithful to his
cause came together to form the Church of Pentecost !*

ents, and singing, clappi il FHHEUHEE, local Musica]

Whilst McK eown Provided the spirityg| ; al choryseg.

Church, it ; . impetus an
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The Church of Pentecost Missions in the Diaspora:

Prospects and Challenges

Many of the branches of the CoP ar .
among them are the United Kingdom (UK) and the United States of

America (USA). The total membership of the church in the UK as
of December 2011 was 11,195 and this increased to 14, 203 in 2014,

and now stands at 15,555."

Apart from the UK branches embarking on rigorous evangelism, the
steady growth of the numbers of the church in the UK can also be
attributed to the mass migration of Ghanaians from the Netherlands
3"‘:! Italy to Britain in the last seven or eight years after the European
Union (EU) opened its borders. Many Ghanaian mi _P-E
Schengen states, who had received perman : S
ent residence, saw the move

to thl.‘- UK as an ﬂppﬂ[—mnl f A
; : or 1 . .
in English, which would ﬂ‘llin ta::f’ﬂ' children to receive education

However, this migration hieg integration back to Ghans
g o to the UK ;
example, children ' Produced its o
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The total membership of the church in USA increased to %3,540 in
2014 with 5,965 representing children below the age of thirteen. In
the same year 727 out of the total of 1,121 converts were baptised
and received into membership, These figures suggest that much of
the increase of the church membership is biological in the sensé that
members’ children tend to stay in the church, whilst many of the new
converts do not become members.

Within Ghana, the internal mission strategy of the CoP focuses on
specific communities within a town or city. Community r.:hurche§ are
planted and run by a group of Elders and Deaconesses who constitute
a Presbytery. The Presiding Elder assumes the role of the local pastor,
and a District Pastor serves as a Superintendent Minister over a
number of congregations or “local assemblies.” A district pastor can
have from five to twenty-five local assemblies or congregations across
a particular town or city.

This system has largely been replicated in the church’s mission abroad
but has not always been successful. This is partly because the span
of certain church districts, particularly in the USA and Canada, is so
vast that district pastors have a difficult time providing meaningful
pastoral care to congregations that are so scattered. For example, the
distance covered by a district pastor in Ghana between congregations
may be no more than 5 kilometres whereas that covered by a district
pastor in the USA may be more than 100 kilometres, thus making
pastoral responsibilities a very daunting task.

Unlike early Protestant missionaries from Europe and America who
Came on a cross-cultural mission to reach the indj genous population
the African story is quite different. The focus s not on the indj gennu;
culture but the home culture of the Africans. This may be described

as the “chaplaincy approach,” where the primary focus of mission :
' i ot m
the migrant African Christians who haye settled abroad. 18s10n is

These African Christians, who mi
tconomic and political reasons, soon became homes;

' ’ e
fora fellowship that would become a source of en;:
strength to survive in a foreign land. We
many Africans found them quite dull
pmfen'e&_!n worship in their mother tongue
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i ot seen thel .

ﬁif ]Iii;trah;l Erl;ish:;: IIln such situations the only available meang
of communication is phone, skype, or 1mo. In these cases, for most
migrants, it is the church that provides the needed emotional support,
as members pray for each other and trust God as they face separation
from families and look to Him for favour as they seek to regularise
their immigration status and to bring their families to join them.

In cases of bereavement, members of the church sometimes sponsor
a trip home or send funds to support the funeral. In a situation
where a person is unable to travel home, wake-keeping and funeral
services may be held in honour of the deceased, and this provides an
opportunity for the migrants to mourn,

This chan.laini:ﬁr a;;jpmach to mission is significant for a number of
reasons. First, the church becomes the ¢ '
home, where members recej e el ﬁ'qm

ive the chh needed social, economic,

u?“d Was a major support for many
| adﬂr Africans in the country. Many
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(Some women were even brought in by cartels for that very purpose).
The situation was the same for migrants in France, Italy, Germany
and Spain. The African churches, therefore, become the “ummah”
where people found supernatural succour and also social and

economic support.

In such situations, the primary responsibility of the missionary pastor
is providing support to the Christian families and communities who
have invited them. Here, mission is inward and members become
very protective of their fellowship and do not easily welcome
other believers or converts from other nations and cultures into the
fellowship. The situation becomes even more complex when a non-
traditional member or a person from another nation is recommended
for a leadership position in the church. Opposition is usually voiced
that “he would not understand how we do things.” Because of this,
most African churches in the diaspora are defined by the specific
nationality of the majority of its members or its leader.

Hanciles contends that African migration from South to the North
is determined along the lines of the historical links between ex-
colonies and ex-colonial states."* Because of corresponding languages,
Hanciles has a valid point, but the large number of Ghanaian and
Nigerian immigrants in the Netherlands, Italy, France and Spain
reveals that African migrants will travel in many directions, so long
as there is the prospect of economic advancement and securi ty.

This chaplaincy approach to mission by the CoP and many African-
initiated churches means that a lot remains to be accomplished by
Ehe vibrant and fast-growing African churches in reaching out to
Indigenous communities in the diaspora. Cross-cultural mission
becomes an unfinished agenda, and in some cases, an undesirable
goal, as many African diaspora churches try to protect their

traditions and cultures. i

The Church of the first century was also n

ot open to fronti issi
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The Way Forward

We should not underestimate what God is doing through this chaplaincy
approach to church planting. The strength and enf:nurage_ment l_]'lﬂ'-ﬂ*-'
churches give to our brothers and sisters in the d:asppra is ubvml._ls,
necessary, and noble. Beyond that, however, is the unintended, qulel:
ripple these churches are making in the wider world. The New YDI_‘
Times has taken notice’ and wrote that the vitality of the worship
services is impactin g other churches and that whites are bf_:lIlg drawn
in. The article quoted sociologist Tony Carnes who smd1 'gllmt the
African churches can serve as g “bridge between the races.

The Redeemed Christian Chyr
a concerted effort at re
Enoch Adeboye says h

ch of God, based in Nigeria, is making
aching Americans with the Gospel. Founder
is initial target is Africans in the U.S but that,

Later on, the people who are natives of this land will
sooner or later come to the realization that they need

God, and we will be on the ground when that time
comes to present God to them_ 2

This type of internal, external—and muIthgenmtiunaP—visiﬂn needs
to be woven into the core of every African church planted abroad.

After all, reachin g the community is Part and parcel of what it means

to be a church, Perhaps the trickle of whites and other native-bom
Westerners into these churches is God’s Wway of saying that they do
have something to offer

This is where proper training comes in, [f the Chure

for example, sends a Pastor abroad to oversee g church of
Africans, he needs to travel there wi ot fellow

with a brpad horizon, :

him the principles of Ccross-cultural mnununicatiunj Ethn'g';zhlh:}.ﬂ
research, and God’s heart for a| people wil| hopefully iy his phic
on larger goals than his own nationality, Ng doubt, gy¢ s
1€ ; 1p service mi

Some hostility, but that is the process of missign, mﬁh‘:lgﬂht Provoke
to draw his people into the adventure, Pastor needs
Migrant youth cannot be overlooked ;
Ponts of contact to reach indj
Sometimes better able to relate

n this effort.
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' i s now
Conclusion s of African nugrants w
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to seek for
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difficult conditions in the foreign [0 P b i<, Because they

i s+ epiritual an
fellowship to address their spiritua : 5
t:a;‘f:.r:tﬁ ﬂ':l:ir faith, they look for @ model that replicates what they

left back home. Thus, a Ch“fﬂh SFI-{“ES' up, onc that we have ]ﬂhﬂlﬁd

(13 £ hl.l'l‘ ]
;‘h::: zi:?iriz:fcrad across the Western world and have provided

immeasurable support to African brothers and sisters in the ﬁiaspura_
Their impact has also leaked into the indigenous E{?ﬂlmllﬂ'l.llts, and
they are now gaining the attention of scholars and major media outlets
such as the New York Times.

However, the self-understanding of these churches is often oo narrow,
with a focus only on a particular ethnic group or nationality—and
sometimes only the founding generation. If these churches are going
to be a greater reflection of genuine missionary outreach, the pastors
o Sbre e vion h encompascs
steringth churches inthis dircction i iengiy ko T
that challenges the pastors, the congre 11_11!:nlmnal mission training
; galions, and the youth.
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THE CHANGING FACE OF WESEIE;‘E;,ES
PENTECOSTAL DIASPORA PERSF
FROM SOUTH AFRICA

Dela Quampah

Key words: Pentecostalism, diaspora, reverse [‘l‘l1551 mt:.l’lisatinn
contextualisation, inculturation, democratisation, globa .

Introduction _

Traditionally Christian mission has been associated with the Western
missionary traversing formidable geographical and cultf.u'al han‘-]:r_w,
in the 19th and early 20th centuries to evangelise, a8 It were ‘the
heathen™. No matter how well intentioned this mission was, it was
mixed up with a baggage of European imperialism, slave trade and
commercial interest, which to some extent discredited an otherwise
noble venture.' In an extreme response, some scholars are suggesting
that the word ‘mission’ should be dropped from Christian vocabulary,
because ‘mission’ carries a lot of negative connotations such as
collaborating colonialism, and taking an aggressive stance against
other faiths, which prevent constructive dialogue.? These criticisms
notwithstanding, the: legacy of the 19th century European missionaries
nﬂ:ﬁ:ds to be appreciated, astthe global expansion of the Christian
faith today can only be ascribed to the foundational work of these

missionaries, who transcribed our local languages. tran
s ted th
Bible, brought the benefits of Western edycati g slated the

medicine, among others,

However the world has changed, and s h - o
enterprise. Currently although Christia; as the Christian mission

s Christians in the
emﬂ?dlﬂg this expansion are
ission churcheg i 4 - P¢iNg experienced by

: S Africa jg due to the influence
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The contemporary global situation which is
unprecedented mass movement of people across national frontiers,
has made a telling impact on trends in Christian mission. Like Rachel,
who migrated with Jacob, “on an accompanying spouse visa” and
stole her father’s household gods (Gen 31:19), today’s migrants also
do well to carry their brand of Christianity along, How they practise
and attempt to propagate or relate to other Christian bodies in the
host communities has received considerable attention from scholars.*

characterised by an

Although the popular destinations for economic migrants are Western
Europe and North America, there are more displaced diaspora people
in Africa than any other continent * And one nation with a significant
gravitational pull on migration is South A frica, with its complex social
structure of racial categorisation and grotesque income distribution
pattern. Although intra-A frican missions, whether diaspora initiated in
nature, or undertaken through intentional missionary effort, is making
asignificant impact on the continent, it has received very little attention
among mission scholars. Killingray’s work is however exceptional
for recognising the si gnificant contribution of indigenous Africans
to the spread of Christianity on the continent ¢ This article reflects
on the paradigm shift in mission, and attempts to explain the current
remarkable global impact of Pentecostal missions. Furthermore it
investigates the symbiotic link between globalisatio

n and diaspora
Christian missions within the South African Penteco

stals context.

Paradigm Shift in Missions

The paradigm shift in Christian mission is

Christianity™ by Sanneh, who thinks the wor]
Christianity currently taking place is without
Institutional structures, 7 Bosch ascribes thisg
such as, the loss of Western dominance in

stiff challenge facing unjust and exploitative structures that besmear
Christian mission, the redundancy of the Western concept of progress
and development, and the awareness of our limited resources ang
Breater interdependence.?

termed “post-Western
dwide revitalisation of
the support of Western
shift to causa] factors
Christian mission, the
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i | the :
Among the diverse concepts emerging In Tﬂsﬁ:zsl:zm“;ﬂfﬂd]:lgm
shift in mission, is the relevant doctrine O » Which

recognises that “a plurality of cultures Prﬂﬂuflp‘:ﬁ;aﬂ::::w of
theologies and therefore, for the Third-le'ld CL 1:;1 tl;nu " ;1] to
: , : -
a Eurocentric approach.” BY implicatl n,_Chns ha::umangc ? ould
be reviewed and applied in a new Way 17 cac et \:tha‘m
These developments may not necessarily l';-‘i“ er f estern
missionary enterprise redundant, rather mt?}" cha E“E:‘S ‘:iPrt?m.mE
synergy and cross fertilisation of theological 'C-ﬂﬂ‘:ﬁp ldan :“55[{.“
strategies between the West and the developing world, and across
denominations, for a dynamic, globally rElE"-"E-_ﬂL iiﬂd a ﬂlUltlfaceFed
mission paradigm. Ecumenism, and cultabctra_tmn in tt_:nns DFSh?‘n.“g
resources and ministry opportunities, and _Jmnt missionary tra.m!ﬂg
ventures could help realise a global balance in contemporary Christian
mission endeavours. Obviously a multiple model which could
adequately confront the current crisis in mission include voluntary
and involuntary migration,'! which constitute the focus of this paper.

Globalisation and Current Trends in Christian Mission
Globalisation can be described as the enhanced interaction between
people groups due to the literal and figurative elimination of
geographical distance through travelling, and the impact of information
and technology respectively. Global migration is estimated at 839
fnillhinn people, comprising 12.5% of the world’s population who are
- fi]aspl;{? El':und the world."*Migration is ascribable to factors such
Z?bgltiashl ﬁ?ﬁ?ﬁn&:& economic deprivation, among others, which
ement towards more stable and prosperous

countries. Most global migration occ :
: urs
taking the form of South-South m; outside the Western world,

: gration; and Sub-Sah ica has
the highest numbe i ! u aran Africa
n:ml::-er ﬂ; ;5 g of migrants of any continent, with imated
: mjlllnu_]:’r S’ﬂuth Af .Ea » WILN an esti

4.2% of the Populatiop -

country, They constitu!®

dat 51,770 560; and 717
re African !5

Which then stoq
South Africa we
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Such mass migration of people directly alters the re]igiu_us
constituencies of their host nations, as the migrants may come mltﬁh
a totally new religion or introduce a new form of an existing one,

It is estimated that out of the 859 million people in f.’liaftpura, Christians
constitute 407 million, which comprises a mgmf'}cz?nt 1+8% of
Christians worldwide. The data further reveals that Christian diaspora
constitute 47.4% of all religious people in diaspora.'”

Asamoah-Gyadu, reflecting on the underprivileged §imatinn of the
African economic migrant, posits that vulnerability is an important
factor in Christian mission, which could see “God empowering
the weak to fulfil his purposes among the strong.”* Analysing t!m
impact of migration on the American Christian community, Zscheile
appreciates the challenge of a global community as one of “difference
and otherness”, as cultures, religions, tribes and nationalities
exist in close proximity due to technology and migration.!? He
identifies a singular opportunity in globalisation, which is to form

technology, with all the vulnerability that
the relationship of the established churche
Christians, and Supports the formation of
mono-cultural churches, as the authentic

pective of the missions

entails.?® Prill examines
s in the West to migrant
multi-cultura] rather than
biblical mode] 2! Writing
director of the Church of
Al denomination thag is deeply

Where .

ge
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Diaspora Mission in SA nse to the changing trends
To develop a creative and relevant resP mission enterprise needs
in Christian mission, any Fnﬂ:f“tﬂiff the target community o
to engage with the Chns;lél:; c:;lES' fertilisation of Ehnsnani ideas
appreciate the outcome 0 first Christian contact with SA

and local norms over the years. The al of the Dutch, and later the

dates as far back as 1652, with mﬂt?"r,::vme putch Reformed Church

French Huguenots in 1668. Wi nant church, but wih
. e dominan s
(known as NGK in Dutch) ects thﬂ-.e indigenous Africans. The

little concern for the evangelisation ':’, k : :

“in the very early days at the Cape colony, dlsmmmﬂ::nnslr: ctl‘?}ﬂ[d
between white and black, slave and free person, w 857 G
based more on religion than race,” It was not ughl | thrat the
NGK initiated efforts to evangelise the coloureds,™ who constitute 3
class of mixed races, ranking next to Europeans on thﬁﬂ South African
colour scale. When in the 19th century, evangelism among the
indigenous blacks was gaining grounds, racial tension developed in
the NGK, and the synod decided that white and black congregations
should worship separately.”® And this segregation has characterised
Christian communities in SA to date. Ps Damons’s sad reflection on

the situation, stated in February 2016 is poignantly true, “The church
15 the last bastion of apartheid in SA. "

One of the most influential Pentecostal churches

inSAj :
Faith Mission (AFM), SAis the Apostolic

which emerged out of the ministry of John

o0 102 split where many of the Blacks
'0nist churches. One of the leaders of

- Engenas LEkEaﬂFane founded the Zion

i » Which i
registering between 2 miflion 1 ¢ the largest denomination in SA

oy : N 10 6 million ;
parishes, Thruughl Sustained evan illion in more than over 4000

gelistic activities the AFM was
2K, Coloureq, and Indian peopl
apartness ang by o, M fo lnwedpan; ¢l bost capfar¥

Y the eng op the 1950, © Nationalist emphasis 0

“onsisted of four separate
‘~ 36

left the AFM to form the 7
the l_iissenting black groups
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churches: a White (mother) church, and the three daughter l:hurrcl_les
— a Black, a Coloured and an Indian.”® The Church has mission
outposts in neighbouring countries in southern Africa, and the influx
of migrants from some of these nations has created diaspora AFM

congregations, which compound the already complex social relations
within the denomination.

Similar to the AFM experience, the Assemblies of God in SA,
since thel970s, has also become segregated along racial lines. By
implication, any mission engagement in SA today would have to
reckon with the composite social structure, and respond sensin?ﬂ!}'
to racial, nationalistic and economic stratification. However it is
also necessary to mention that a significant number of multiracial
congregations are emerging in some of the new churches in SA !

Goodhew has undertaken extensive research work on the growth
and decline in South African churches from 1960 to 1991, which
revealed that the mainline Protestant churches and the Roman
Catholic experienced significant decline in membership, whilst
other Christians, comprising Pentecostals and African Initiated
Churches (AICs) registered significant growth.” From 1980 to 1991
white Roman Catholics decreased from 388,000 to 315,000 -6%,

white Anglicans also dropped from 426,000 to 292,000, -6%. The
“Other” Christians category i

the mainline churches, for instance the Proportion of A frican Wesleyan
Methodists dropped by 3% between 1980 and 1991, but in contrast
Other” Christian Churches grew by 694 Obvi ’

: _ lously Pentecog
type churches are in vogue in SA, which corroborate s
mentioned above,
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i sﬂngﬂmﬂ (Zu:u: traditional healer whq

.~ 1o hurt people. Consequently N
can also cast spells), as a mﬂi*:";ﬂpt’ which offers protection apg

Pentecostal spiritual warfare holds & 100G Sppeal |
i ot diabolic spiritual forcess == . In
:é:;gnag:ltl prophetic and healing ‘hﬂﬂlug;‘?r:;g:;l;’:ﬂ*‘fﬁsm
MD‘-’EmEI]]t which responds to the ﬁ:lt‘nﬂ?d-‘? ﬂth R mically
disadvanta;:-,ed people, readily dﬂ‘-’ﬂ"flllﬁ into h: i dis':]{:m?n‘
Furthermore the large black population, who have Ir enth
find hope in the premillenniy

: id can only
and traumatised by Apartheid ¢ ses a radically new world order,

doctrine of Pentecostalism, which promis¢
void of racial and economic discrimination, where the oppressed ang

oppressor would stand as co-equals before God. Cox avers that this king

of hope which rises above any particular context mfmu]d P['.E“Jﬂil even
though other human hopes have failed to materialise.”® This position

notwithstanding, the complex racial composition of ﬂ_"ﬂ .Suuth Affrica
Society will demand a multifaceted theological anq mission approach
to engage all the races, tribes, classes, and nationalities.

Through the efforts of some of their lay members, African Pentecostal
diaspora communities in SA have registered their presence by
establishing branches of their home churches, characterised by a
strong national identity, be they Zimbabweans, Nigerians or Ghanaians
etc. and I will examine the impact of the Church of Pentecost (CoP),
Apostolic Faith Mission (AFM), Shona Congregations, and Light
House Chapel International (LCI), Mega Church,

The CoP, a -::_hqrf:h of Ghanaian origins, was planted in SA in 1990
through the initiative of a lay leader, Deacon Evans Akuffo. who
::l%]’ﬂllﬂtd to SA as an accnm_'ltant. The Church has since éruwn
brealotown of es cmvenship 5137 in 2015, with a nationality

oo >0 Ghanaians, 2053 indigenous black coloured

South Afri 181
cans, and 334 comprising other African nationals. The

ead out m all the provinces, except
South Africans, and ope Zambian, comprising 11 Ghanaians, 3 black

or charms), dispensed b
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own backyard. Such is the case of Rev Cameron Sikrweqge, who as a
Xhosa has become a missionary to Ghanaians and other nationalities
in the CoP, SA. He admits that being a missionary to a diaspora
community stretches him to go beyond what is familiar, in order to
engage well with his congregation. In his view the church can only
reach the other races, namely Whites and Indians by developing an
approach that is relevant to their cultural nuances. Rev David Zuze,
also a minister of the CoP has a situation that further reveals the
complexities of contemporary migration. He happens to be a Zambian
working in a Ghanaian diaspora Church in SA. He joined the Church
through the influence of his South African mother-in-law, and he finds
the multicultural exposure offered by the Church very exciting. He
however recognises the language barrier and tensions engendered by

cultural peculiarities as the main challenges that confront a missional
-dhaspora church.

The case of Apostolic Faith Mission (AFM) Kempton Park Shona?’
Assembly, predominantly Zimbabwean, is a fascinating case of
reverse mission. The AFM as indicated above is of South African
origin, which reached out to Zimbabwe to establish indigenous
AFM congregations. Some of these congregations” members have
migrated to SA and have formed diaspora congregations that speak
Shona, their mother tongue. Rev Tenda Munemo, the senior Pastor®®
has revealed that the Church began as a fellowship of two Shona
families in October 2007. The headquarters church of this mission
has 10,000 members, with 9,500 of them being Zimbabweans, 500
being indigenous black South Africans, and 100 being people of other
nationalities. The AFM Shona Mission in SA currently has 10 pastors

who are all Zimbabweans. Some of the co

: . ngregations are Shona
mono-cultural, with a few others being multicultural, and they preach

mﬂs?ly in Shona, and in English occasionally. The Church does not

receive financial support from the home Church in Zimbabwe rather

't supports foreign missions in Zimbabwe and beyond. Rey M:,me

'8 excited about the positive im pact their ministry makeg by resc s

tmg;ranfs from reckless living, and also for the Capacity of the Chumﬁ

Eﬂﬂcqmrf: property in SA. He however identifies Xenophobig a o
the difficulty encountered by the many Zimbabw S,

®Ir igration status as the main challenges facing the ?Eliﬂnse

39



PITM Vol 1, N*1, July 2016 i . ,
ears to be making inroads jne,

ird di hurch that appears :
kot rencammunty 0L
h, founde illg

][]L]E} Tf:d?: Ghana. The Senior pastor and G ﬂ‘-‘fﬂ:lﬂversaﬂ o
O B o D . Elagion ctiasiss, =8 U oadhoua
+ rosa b 258 Kotzo Street, Sunny Side Pretoes. S AL 10 She tregy
gA was planted in February 1999

. : huICher: L[C: "
in many diaspora ¢ ho came to SAona student visa, By April

by a Ghanaian lay leader W , ‘
231:1 6 the church fm,ud count over 4,ﬂﬂ{1r :;wn::;;?ﬂjimgmm
located in all the 9 provinces . 10% Ghanaixns sad 90% Sy uj;

multicultural comprising, in total,

Africans, and they mostly use English, and the relevant local langygg,
in certain locations. The LIC has 16 full time ministers, 8 of whop,
are Ghanaians, with the rest being indigenous black South Africap

Furthermore LIC has 82 indigenous lay ministers, and 28 such of
other nationalities. According to Dr Kluffio, the approach they yg,
to maintain unity in a multicultural church is to focus on Christ, ang
avoid using examples from their home origin. The LIC is a member
of the International Federation of Christian Churches, and it does not
receive financial support from the home mission. To Dr Kluffio, the
most fulfilling aspect of diaspora mission is the accomplishment of
raising indigenous pastors who minister to their own people.

Conclusion

Obviously globalisation has resulted j .
g T n the eme
churches, which is a significant fe EROICS OF dispi

i ature of the shift in cont

Christian mission paradji ontemporary
gm. We ne

some Pentecostal churches, who I:f“t:l} ::::thm T s fpeovct

10-€Conomic experience of SA- AS
hes seem to be declininé
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Mission engagement in such a context would therefore demand a
dynamic theological and spiritual capacity that is adaptable and
sensitive to the complexities of a multiracial society such as South
Africa.
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I uction _ _
Tl'lliti;ngssa}r reflects on the significance of African and ﬂfncamled

Pentecostal/charismatic churches in the muder{'a WEE;;- T:l'lﬁ basic
thesis is that through the establishment ﬂf: Aﬁ*:can‘c_urc es (that
is churches made of Africans) and by African ChnsFlans forming
churches in Europe (that is churches formed by f"tfl'_lﬂﬂns but that
have a predominantly white or mixed race membership), a case ].133
been made for the reference to Christianity as a non-Western religion
with Africa as one of ts major hubs. Kwame Bediako argued that
Christianity has now become g non-Western religion with its centers
of dominance in Africa, Asia and Latin America (Bediako 1995).

Until the late 20® century, Christianity in A frica for example was

associated mainly with evangelization by Western missionaries and

urches _in abid to break Western hegemonic

. onalist’ churches as
Ca constj Eﬂ“ﬂplﬂnist‘ churches as they
to Western Christian influenc Stituted the first indj genous response
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Migration and African Diaspora Mission
African Instituted/International Churches

The developments described above means that the acronym AlICs
could well stand for African International Churches because with
increasing global trends in migration, Christianity in Africa has
now gone international. Today, some of the largest congregations
in Europe—Western and Eastern—are either founded by Africans
orare led by people of African descent. There are also international
churches made up of migrants from different countries that are led
by Africans. These developments are important because discussions
on African immigrant Christianity usually focus on churches whose
memberships tend to be constituted by Africans or people of that
descent. A good example of the new development is the Calvary
Worship Center (CWC) in British Columbia, Canada led by Rev.

Dr. Samuel Owusy from Ghana, On its website the CWC states its
vision as follows:

Calvary Worship Center exists to proclaim the gospel
to all nations and 10 equip them for their mimstry in
the church and in the world,

In keeping with this statement the CWC, which is every sense a
multicultural African-led Christian community, attracts citizens
from seventy-five nations including Canadians. Another example
of an African international church is the more popular Kingsway
International Christian Center (KICC) in London led by the
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Embassy of God as I refer to it in this essay ;‘fff:l::;lt;ﬂ::?ﬂﬂ
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Mission, Migration and Diaspora the forefront of the new

- M " chmc_hﬁs ﬂrﬂ ]'I'I:IW 'at » .
Africans in Diaspora ot restore some semblance of life intg

Christian initiatives that may ¥ PRI e
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term ‘Diaspora’ is associated with migration in the Jewish tradition but
it now enjoys growing importance in the smr:ly of I'Ellglﬂl:l precisely
because of some of the developments relating to the dispersal of
African Christians in the modern West (Walls 2002). The reasons for
migration are many but for whatever reason that took them ?.hmad,
many African migrants do not consider the word ‘return’ in their
vocabulary. Statistical data are difficult to come by, but it is widely
known that a majority of Africans in Europe and North America are
economic migrants who traveled in search of better life.

There are numbers of people who also left the shores of Africa,
especially in the 1980s when economies collapsed largely due to
mismanagement under military dictatorships, political persecution,
and the perennial search for better educational facilities for one’s self
and offspring. Whatever the reason for migration, as Gerrie ter Haar
:11?:. ulnr.;:‘d,‘ human migration is something of all times and ages and

t “religion has always been a significant aspect’ of it (Ter Haar

?um :2.}' H_f:re inrthis essay we look at the Christian factor and church
ormation in African Diasporas as an enterprise in mission
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‘Witness of Presence’

Popular discourses in the A frican Diasporas speak of many Christians

feeling traumatized at the sight of beautifyl cathedrals in Europe in

particular that have now been converted for secular and non-Christian

uses. Although African churches in Western Europe do not attract too
many Europeans, there is such a thing as the ‘witness of presence’
in mission studies. The Very presence of African dominated and
African-led churches in Europe and North America is testimony to the
dynamic quality and significance of the A frican evangelical witness.
This 1s because quite a significant number of the African churches in
the Diaspora tend to belong to the Pentecostal/charismatic streams
of the faith. Indeed the impressive dominance of Pentecostalism in
African Christianity has led to some sort of “pentecostalization™ of
Christianity including the historic mission denominations. Thus it is
not surprising that African Methodists, Presbyterians and Catholics
have now formed their own churches in the lands of their former
missionaries and rather than follow inherited liturgical forms of

worship, have rather opted for the more informal, expressive and
dynamic forms associated with Holy Spirit movements.

Christianity has become Africa’s religion too with even Catholic
Parishes in several Western locations relying on African priests on
sabbatical to provide them pastoral services, This, to use Pauline

language, testifies to how God chooses ‘the foolish things of this
world’ to serve his purposes:

But God has chosen the foolish things of the world
to put to shame the wise, and God has chosen the
weak things of the world to put to shame the things
which are mighty; and the base things of the world
and the things which are despised God has chosen,
and the things which are not, to bring to nothing
the things that are, that no flesh should glory in his
presence (I Corinthians 1:27-29),

It is therefore not insi gnificant that Africa, a conti
deprived, trampled upon, marginalized and s
®merged as the beacon of Christian mission
global spread of the faith. This does not render Eurg
relevant but rather it shows that at a time w

nent despised,
hamed in many ways has
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fellowships among migrants w interdenominationa]
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and liturgical poverty of worship life in the Eurﬂpﬂffn ch.u_rc . As the
churches of the missionaries continued to lose their ‘s[?mtual ﬁatn_rur
and sense of supernatural, the Africans took their spiritual destinies
into their own hands and reconstituted fellowships into churches
where faith could be expressed in ways that resonated with African
and biblical pieties. To quote Hanciles:
In Western Europe the rise of African immigrant churches and other
non-Western Christian congregations has been dramatically visible
because of the stark contrast between the dynamism of new immigrant

Christian groups and the often moribund tone of the traditional
churches (Hanciles 2003: 50).
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The meaning of this development is that Methodism, Anglicanism and
Roman Catholicism, and Presbyterianism have all in African hands.
acquired new ecclesial identities, liturgical structures and styles of
worship that differ markedly from those inherited from nineteenth
century missionary endeavors.

From the last quarter of the twentieth century, the numbers of churches
established by African migrants increased significantly. Africa-based
classical Pentecostal churches such as Ghana’s Church of Pentecost
and Nigerian William F. Kumuyi’s Deeper Christian Life Bible
Church have brought together their own and established congregations
throughout Europe. Another Ghanaian Church, the Li ghthouse
Chapel International led by Bisho p Dag Heward-Mills and the
Redeemed Christian Church of God led by a Nigerian Pastor Enoch
A. Adeboye now have churches in many parts of Europe and North
America. This means that African Pentecostal/charismatic churches
have virtually taken Europe by storm. Matthew Ashimolowo’s KICC
and Adelaja’s Embassy of God belong to this category but as stated
carlier, the former attracts mostly Africans and the latter is filled with
Europeans. The primary intention of these churches is not to establish
congregations for only Africans so those belonging to the independent
category usually cast themselves as ‘international churches’, althou gh
as stated earlier it has been difficult to attract Westerners. The reasons
for this are usually not too hard to find, as a number of African
churches often like to use the vernacular in worship.

Social versus Religious Roles of Immigrant Churches
The questions of ethnic and cultural identities are important for people
in the Diaspora but African immigrant Christians still consciously
label themselves not in exclusive but in inclusive terms although
such inclusivity may only be apparent (Ter Haar 2001 :6). Quoting
Ter Haar:

African Christians in the Netherlands generally

identify themselves first and foremost as Christians

and only secondly as Africans or African Christians, In

their own view, their public adherence to Christianity

constitutes the most important element of their identity
(Ter Haar 2001:47).
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security and inner strength’ W1 R ent
(Ter Haar 2001:49). Some even _SEE par ; i Pﬁlns_uf
being ‘aliens’ in a foreign land and the exXperienees O Jesus Chrig
Christ’s own life and ministry, as Hanciles shows, mcluf:led the
travails of a refugee, the pain of uprootedness, and the alienatio,
that comes with being a stranger. Even the emptying of status in he
incarnation to take on the form of a servant has its parallels in g,
migrant experience (Hanciles 2003:150).

Mission and Evangelism in the Diaspora

The painful experiences notwithstanding therefore, African Christians
and African-led churches in Europe interpret their presence in terms
of a call to mission and evangelism. In his book, The Go Between
God: The Holy Spirit and Christian Mission, John V. Taylor defines
mission as ‘recognizing what the Creator-Redeemer is doing in his

world and doing it with him’ : _
_this definition to read, ‘kn:;.m F(Ta:.rlm- 1972:37). 1 have often revised

I baliev:EtTat chu#‘ inf-".?ic?lfiim' The Spirit of God seems
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There are reasons for this, First, Chris;tianit}r in African hands serves to

challenge the moral relativisms in European culture by getting people
to offer their lives to Christ in wa

¥s reminiscent of occurrences in
the Acts of Apostles. The people that have been reached by Sunday
Adelaja’s God'’s Embassy, for example, are predominantly former
drug addicts, prostitutes and leaders and members of mafia gangs
who have now, under the powerful influence of the Spirit, turned to
Christ. The state of Ukraine has been forced to take notice and the
authorities are now too happy to turn over drug addicts to the Church
because clinical psychology and expensive rehabilitation programs
have proven inadequate in dealing with them. Under the powerful

influence of the Spirit however, lives that were being destroyed by
evil have now been turned around for Christ,

Second, through these churches, the Bible has returned to the life of
the church as the authoritative word of Word. It is the main book from
which preaching is done and is considered sufficient as for teaching,
rebuking and for training in righteousness (2 Timothy 3:16).

Third, African immigrant churches do take the worldviews of Africans
seriously as far as pastoral care is concemed. Thus as Gerrie ter Haar
would have it in another publication, Halfway to Paradise, African
Christians find ample evidence for their beliefs in the Bible, which
represents forces of good and evil as having power over life and death.
African churches in the Diaspora, irrespective of their particular
persuasion, address the issue of spiritual forces explicitly” (Ter
Haar 1998:51). Right from missionary times in Africa, worldviews
of spiritual causality had been dismissed by white missionaries as
psychological delusions and figments of people’s imagination, Not
50 with African churches in Europe, who irrespective of whatever
abuses that may be associated with those worldviews, do take them
seriously and articulate Christian responses to them in ways that may
look alien to Western rational and cerebral Christianity,

The sense of fear, uncertainty and insecurity associated with being
an immigrant makes the ministry of spiritual warfare an important
aspect of the mission of Diaspora churches.
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material support from the churches canno
priority on the agenda of the church. In that respect these churches

have chosen a path of evangelization that is not discontinuous
with what we encounter in the ActS of the Apostles where the

believers bonded together to provide for each other’s needs in
the spirit of Christ.

Conclusion
There are many rough edges as far as churches in the Diaspora are

concerned. Several of its leaders have been accused of using the
enterprise for personal and material gain. Others blatantly abuse their
position by pIa_}ring on and exploiting the fears and insecurities of
people whose lives are full of uncertainties. But perhaps one of the
greatest Iess‘nns we learn f‘mm the ‘ministry of presence’, associated
with the African Dm_spura m‘mahw:s is that through these immigrants
God may be preserving the life of his church. It recalls the days of his
birth when the life of the bab Y
¢ baby Jesus came under threat from Herod
d his henchmen. Und irecti R s

an er the direction of the djvi h

hild and his ; Ivine messenger, the
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Introduction . : S
ments in World Christianity and

One of the most discernible develop =
mission study in recent years is the reverse flow of mission from the

Global South to the North. A significant number of A ﬁ?ﬂﬂﬂ Pfﬂaﬂhﬂts_
and missionaries from Latin America and Asia are taking thef Gf]spe]
of the Lord Jesus Christ to Europe and America. The mﬂji_ﬁnt}f of
the ministers from Affica represent Pentecostal and Charismatic
movements and it is perceptible that Nigerians and Ghanaians are
major players in the planting and growth of these churches in the
north Atlantic.

Accordingly, scholars consistently maintain that now more than ever
before, Christianity which was previously referred to as the religion
of the Global North: Europe and North America, is now primarily the
religion of the Global South: Africa, Asia and Latin America. As the
phenomenon of African diaspora becomes progressively a noteworthy
part of the general global trend caused by economic, spiritual, social
and p-u_] itical factors, Africans are migrating from their country of birth
ostensibly to “seek for greener pastures”. Several issues arise from the
claims above. Firstly, the phenomena of globalization and migration
have forced boundaries to become fluid d .grﬂ ;
a contemporary reality, As Afi and made cultural diversity
' cans migrate to other continents.

especially Europe and ﬁunEriL:ﬂ, with their African form of Christianity

and the movement is
profoundly i :
cultures and evep global po litily 1mpgclmg World Christianity, world

. ; | .
is increasingly hfﬂﬂming Elﬁa::r. Thirdly, Andrew Walls’ ijgctmn
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is not only the one brought by missionaries... the
field of African Christianity will not only be widely
recognised as abundantly fertile for Christian theology,
but 1t will also have implications for fresh possibilities
in theology and mission.?

Fourthly, many scholars of African Christianity now agree with Ruth
Marshall’s view that,

Nigeria has been the site of Pentecostalism’s
greatest explosion on the African continent, and the

movement’s extraordinary growth shows no signs of
slowing®

Itis also evident that apart from the home front, Nigerian Pentecostal
denominations are now proliferating internationally. Today, many
of the Nigerian Pentecostal churches are firmly planted in western
countries, such as France, Britain, Germany, Russia and the United
States of America. It is for the above reasons that it is possible to
articulate meaningfully the phenomenon of the Nigerian Immigrant
Pentecostal Churches and their Impact on Global Christianity

Theplace of the Immigrant Pentecostal Churches in the Taxonomy
of Nigerian Christian Tradition
Sporadic attempts to plant Christianity in Nigeria began in the second
half of the fifteenth century by the Portuguese Catholic Mission, but
their commercial interest in gold, ivory and slaves as well as the
daunting problems of health, prevented any but shallowest of roots
to be struck.* In Ni geria the institution of enduring Christianity, in the
nineteenth century, is therefore credited to the mainline churches, From
the 18405, several foreign missionary organisations came to Nj geria
for the purpose of mission. The foremost success ful attempt was
“{itiatad from the Gold Coast through the resourcefulness of Thomas
Birch Freeman who led a team of the Wesleyan Methodist Mission
0 Badagry, in South-West Nigeria,on September 23rd 1842. Hot on
the heels of the Methodists came the Anglican Mission in December
842°, The Church of Scotland Mission followed in the tracks when it
Sent out the Rey. Hope Masterdon Waddell, to inaugurate the United
byterian Mission in OId Calabar in 1846¢, Rev, T J Bowen, the

i
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Interior Mission (SIM) to the northern IT—EiUnL of Nigeria. Tﬂd‘c:l:-,r', !_'hg
SIM- related churches are designated Evangelical Ch'-ﬂ:ﬂhﬂ_s Winning
All (ECWA)' All the above named missions came to Nigeria between
1792-1910, a period which Kenneth Latouretie called the ‘Great
Century of Protestant Mission’"". These churches are called historic,
“mainstream” or “established” churches because they have already
had long historical traditions of their own prior to their establishment

in Nigeria. It is precisely in this sense that they are also sometimes
called “mission churches”.

The Ethiopian or African form of the mission churches began to

emerge from the end of the 19® Century and the ea
Century. These include Natjy iy D PRt s 20
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it is on this basis that J.D.Y Peel acknowledged that through
the AICs, Christianity was incarnated in African culture.'” Some
of these churches include Christ Apostolic Church (CAC), The
Cherubim and Seraphim Movement (C & S), The Church of the
Lord Aladura , Worldwide (CLAW) and the Celestial Church of
Christ (CCC) Among some African Church historians, the argument
over the years has been whether these Aladura can be described as
Pentecostal Movements. While some assert that there is a world of
difference between the two groups, others affirm that there is a close
relationship between the two movements. Indeed, Oshun described
these four churches as the core Aladura Pentecostals in Nigeria. He
insists that they are Pentecostals because they grew as Movements of
the Holy Spirit (perhaps, simultaneously with, or derivatively from,
the Pentecostal outpouring of the last decade of the 19th century. He
maintains that they are Aladura to the extent that they are prayer or
prophet movements.

On the other hand, they are Pentecostal, to the extent that tney
are spiritual or spirit-movements, that is, they are committed to
missions under the encouragement and stimulus of the Holy Spirit.
Contributing to the debate, Asamoah-Gyadu contends that not only
do AICs share religious and theological tendencies and emphases
with indigenous classical and contemporary Pentecostal movements,
but also, many of their practices previously condemned as belonging
to the occult have been reinvented in contemporary Pentecostal
spirituality.'* For these reasons, some scholars agree with J.D.Y Peel
that Pentecostalism first came to Nigeria through the Aladura, when
Apostolic Church missionaries came out to join the Prophet Babalola
group in 193]

Whether Aladura movement is regarded as Pentecostal or not their
tontributions to the development of Christianity in Nigeria cannot
: h?ivah“im. It must be noted that the missionary outlook of
b stianity was vigorously implemented by some of these indigenous
”«l":hﬂs.. The exportation of African forms of Christianity to the
w::t;ﬁ‘man sub-region and later beyond the continent of African
i red up by ﬂ.'u:m, A good example is The Church of the Lord
ura Worldwide (CLAW) that sent its missionaries to other

Afr :
an countries for the purpose of establishing more branchesg
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stablished CLAW churches iy,

During the 1950s, Apostle Adejobi € the Gold Coast while Apostle

Sierra Leone and the norther part of Ak AL
Oduwole also founded some CLAW churches in Liberia and the

t branch of
southern part of the Gold Coast. By 1964, ,memili R A:i}c'::;:
CLAW outside Africa was inaugurated Y PERL b ot the
in South London, thus fulfilling Primate OShIeE il
church would go beyond the African continent.” The activation of
missionary tendency of Christianity from ngmi:;’ :iilnﬁf :ﬁ:i:f
the outstanding contributions of AICs 10 the gro pansion

e ion like Cherubim and
of Christianity. Other AICs of Nigenan extraction :
Seraphim (CES} Church", the Celestial Church of Christ (CCC) and

Christ’s Apostolic Church established mission outreaches in Africa
and even beyond.

The third stage of development of Christianity in Nigeria was the
emergence of bona fide Pentecostalism. This movement has greatly
impacted Christianity in Nigeria and other parts of the world. It has
Yeen noted by several scholars that Pentecostalism is the fastest
growing strand of Christianity. David Barrett projects that if the
growth continues, the population of Pentecostals would rise to 1,140
million or 44% of the total number of Christians by AD 2025."
According to Matthews Ojo, membership of Pentecostal churches
is substantial, with about 10 per cent of the 48 million Christians
in Nigeria." Ayegboyin and Ukah classified them into Classical
Pentecostals- these are forcign as far as their origin is concerned, and
they include : The Faith Tabemacle Churches, The Apostolic Church,
The Assemblies of God, The Apostolic Faith e .
Giawel Cliseh Tofornatiat ith, African —American
» intemational Church of the Foursquare Gospel, and
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African Pentecostalism and the global development of Christianity.
As mentioned earlier, the very first missionary initiative from Nigeria
came from the AICs. However, the innovations and mission strategy
of Pentecostals have built on the foundation laid by the AICs thus
consolidating the dissemination of the Nigerian brand of Christianity
to other nations of the world through migration and religious
networking. Since 1970’s, Nigerian Christianity has experienced
dramatic developments with the explosion of Pentecostal revivals. The
involvement of upward and mobile youth at this period was no doubt
a tremendous blessing to the movement. Ruth Marshall observed that
students’ involvement in Pentecostalism in the early years helped
to ensure that this was a movement of young people; many pastors,
themselves not long out of university, were leading congregations
where the average age was about twenty-five.?

The Pentecostal movement significantly impacted Nigerian
Christianity, with its emphasis on glossolalia and other elements of
Pentecostalism. The rapid spread of the Pentecostal and charismatic
movements in Africa since the 1970s constitutes a major development
within contemporary African Christianity. Matthews Ojo points out
that by the late 1970s, through contacts in international conferences
hosted by evangelical groups and through evangelistic campaigns the
Nigerian movements had planted branches in other African countries
and stimulated the growth of the charismatic renewal in other
African countries.”’ It is important to acknowledge and appreciate
Benson Idahosa who contributed immensely to the expansion of
charismatic Christianity in Nigeria and other African countries. His
religious networking was critical to the development of Chri stianity
with implications on exportation of Christianity from Africa to the
northern hemisphere.

Benson Idahosa’s Television programme, which was known as ‘The
Redemption Hour’ was aired in Nigeria and other A frican nations such
% Togo, Ghana, Cameroon and Benin Republic, As the audience of
Rmﬁmplinn Hour began to grow, Idahosa continued his evangelistic
Epﬁ aIr meetings which gained wide reception and diffusion to
i ‘African countries.” Idahosa visited many African countries for

*Sionary purposes and eventually planted over 6,000 churches in
©a and other parts of the world. His influence was impactful on
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m contemporary developmengs

; to the foundat
on religious transnational networking traiagi corroborated th:::
laid by Idahosa. In the light of this, bisfas as the leading figure iy
undeniably, it was Benson Idahosa who 1“_"35 for other West Africap
creating educational and material opportunitic act as he facilitateq
nationals, and who eventually had s Iastmghl:]ﬂpiﬂn Py
significant networks in the West African Sub= g. .
other Africans 10 Europe and th
n a major boost for the exportation

young Pentecostals for mission ou
of the world. The appropriation of
satellite broadcasting and internet are

The presence of Nigerians and

United State of America has bee :
of African Christianity to these continents through Pentecostalism,

It is well known that Africans have been living 1n Ellll‘ﬂpf-: and North
and South America since the period of slave trade. It1s EStlH’EﬂlEd that
about half of the total trade in slavery was in British han ds: wnh_ a fleet
of 192 slave ships with a capacity for 50,000 slaves.?* It is estimated
wat about 24 million Africans were forcefully taken as slaves from
the West Coast of African alone.” The development of plantations
in European colonies and in West Indies, such as Jamaica, Tobago
and the North America, made the demand for slaves grow rapidly.

The Lord Mansfield judgement of 1772 was significant for the
settlement of black slaves as immigrants outside the continent of

Aﬂ;jca, }‘lee missﬁiunaqr enterprise of Methodist Church led by a
mulatto Thomas Birch Freeman, to Nigeria and Gold C

‘ 3s b1 , Oast attests to
this fact that Nigerians and other Africans had settled in the diaspora

and America. The cont . cachof the Pentecostals to Europe

ne into five groups
Iches (NIICWE ©s (NIMCs), Nigerian
) Nigerian Immigrant
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Classical Pentecostal Churches (NICPCs), Nigerian Initiated
[mmigrant Fa‘ntecustal Churches (NIIPCs) and the Independent
Nigerian Immigrant Pentecostal Churches (INIPCs)

+ The Nigerian Immigrant Mission Churches (NIMCs) refer to
the mainline, historic or mission Churches that have established
their National Convention Churches abroad. For example, the
Nigerian Baptist Convention has, in recent years, dispatched a
number of missionaries as workers of the convention to establish
churches in Great Britain and a few other countries in Africa.
A good counterpart of the NIMC in Ghana 1s the Diaspora
Mission established by the Presbyterian Church, Ghana and
the Evangelical Presbyterian Church, Ghana in affiliation with
the United Reform Church of the United Kingdom in the 1960s.
Kpobi reports of other missions® effort initiated by the Roman
Catholic Church through the work of the Society for Missions
(SMA) in Netherlands in 1990, A Ghanaian priest was posted to
Netherlands to hold services in Twi and ‘help shape the services
for the Ghanaians in other ways’?’

The Nigerian Immigrant Indigenous Churches (NIICs) are
basically the Nigerian indigenous or Aladura Churches whose
migrant leaders see themselves as African missionaries abroad.
Even though, as Allan Anderson pointed out, a new form of
“international™ AICs which are independent of their African
origins are being formed all over Europe and America®, there are
still a number of Aladura prophets, healers, evangelists, bishops
and apostles who are loyal to their Aladura movements from
“home™. The mission of the indigenous immigrant churches are
seen mainly in their efforts to indigenise Christianity among
their own people, and they do this through the encouragement
of local dialects in services, reading the Bible, preaching and
singing hymns and choruses in local languages.

Nigerian Immigrant Classical Pentecostal Churches (NICPCs)
are the Mission based Pentecostal Churches (they were
established in Nigeria by missionaries from foreign Pentecostal -
Organisations.) In this group is The International Church of
the Foursquare Gospel which started missionary exploits way

81



7 4

PITM Vol 1, N*1, July 2016
rst missionary, Rev Simon

back in 1969, when it sent their fi

Odeleye to the Republic of Benin, fulln‘-\'?‘; thg,hi:n%gﬂ’

Liberia (1980), Cote D’Ivoire(1967) and e
: venture to Europe is more

Africa. The Foursquare missionary *f'd
recent. It has established churches 1n Italy (2008) and London,

(2014) It also has branches in France, Irﬂlﬂﬂd_};ﬂiﬂﬂ -!:hI'Ia.h
Republic, Hong Kong and the United States. 10 L.pﬂg olic
Church (LAWNA) has also ostablished churches in Liverpool

and Manchester since 2014.

+  The fourth type, Nigerian In
Churches (NIIPCs) represent

itiated Immigrant Pentecostal
the home-grown Pentecostal

churches, that are meticulously controlled, from Nigeria,

The Redeemed Christian Church of God, The 'I'-‘t"inn_ﬂrs’
rch) and the Deeper Li fe Bible

Chapel (Living Faith Chu |
[NIPCs are the new-generation

Church are in this group. . b o
Pentecostal Churches established by Charismatic individuals
as independent Christian groups. Quite a number of them

have their base in the host countries, but they sometimes
establish branches in their countries of origin. In this group
are: Matthew Ashimolowo’s Kingsway International Christian
Centre, Tayo Adeyemi’s New Wine Church in Woolwich,
London and Sunday Adelaja’s Embassy of the Blessed
Kingdom of God for all Nations in Ukraine.

This paper focuses on the exploits of the Nigerian Initiated Immigrant
Pentecostal Churches (NIIPCs) and the Independent Nigerian
Immigrant Pentecostal Churches (INIPCs),

me Nigerian I i
{SI:";&;E"'“ nitiated Immigrant Pentecostal Churches
E:ﬁfl‘;i';fi‘ﬁnmm‘:;‘”“h{Eiﬂirﬂc&eperufe Bible Church founded

s - asa Bible S i
:;;’;Eig“ﬂw of Lagos. During its fo miw.fuf:aim:ﬁfgﬁs
5 p »

Today, it is unr.-m.:?imwm through its Home Caring Fellowships.
A e one of the oldest and largest Pentecostal Churches in
congregation dates b?;;:tisl?:v?rzbfﬂﬂuwship into an established
worship was held er 1982 when i

* Gbagada, an outlying district {?f :]t:e ﬁ;::n?:nnﬂﬁ'
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[agos, 'the. Fhen capital of Nigeria.” The Church has since spread al|
over Nigeria and beyond. Branches of Deeper Life Church outside
Nigeria are located in countries like Burkina Faso

SO0 B Coun » Cote d’Ivoire,
Ghana, Ethiopia, Liberia, Sierra Leone, Sao Tome and Principe,

Lesotho, Tanzania, Uganda, Zambia, Kenya, Togo, Cameroon and
Zimbabwe. Outside Africa, there are branches of the DLBC in Britain,
USA, Spain, India and the Philippines.® The branches mentioned
above are from the current development of Deeper Life’s growth
outside Nigeria. Congregations have been established in most of
the European countries and in recent years the church has made a
remarkable visible presence in the United States of America.

Living Faith Church (Winners’ Chapel)

Living Faith Church is a leading prosperity Pentecostal denomination
in Nigeria. The Church was established in 1986 by Bishop David
Oyedepo, the founder and presiding bishop of the Church Worldwide.*!
The Living Faith Church has established at least one branch in the
capital cities of about 30 African countries.”? The success of Living
Faith Church in the diaspora is a testimony to the fact that the strength
of Christian missionary enterprise in the contemporary age is in the
mission initiated by Africans for Africans in the first hand and for
the rest of the world in the second. To some extent this development
prompted the Foreign Mission Mandate of the church which gave
birth to two organisations: The African Invasion Programme (AIP)
and the World Mission Agency (WMA).* By the year 2000 it was
reported that the Commission, motivated by its programme called
‘Mission to the World’ (MTW) had expanded impressively beyond
the shores of Africa. This mission policy of Living Faith accounts
for its presence in over 300 cities and towns in Nigeria, and in over
35 nations in Africa, Europe and America.

The Redeemed Christian Church of God

The Redeemed Christian Church of God was founded by Pa Josiah

Akindayomi in 1952. The Church is now one of the fastest growing

Pentecostal denominations across the globe. The emergence of

Pﬂﬁlﬂr Enoch Adeboye as the General Overseer of the Church after
indayomi brought the church to the limelight. His visiop for
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the religious worl ag
Christian Ch
of almost 300 percent annually, ed Christi urch of

the Redeeme™ .
; tor Adeboyes continues to expand to

es of the world. > It i
1 ' f RCCG.
four factors are responsi growth 0

ble for the rap!
First, the inauguration of Holy Ghost F-:sti:ua] which was El.'l['trf:d in
1998 and today attracts millions of worshippers. The ?"’F“"g 1s the
mission policy to have a member of the: Redcemetﬂ Christian h“ffh
of God in every family inthe world. Third, the Fﬂll icy to plant a parish
of the Church within every tWo minutes’ driving distance of developed
nations and within every five minutes’ walking dist

ance of developing
nations and finally, the dynamism of the RCCG leader.® This mission
strategy of RCCG as observed has contri

buted immensely to the home
mission as well as the foreign mission of the

Church.

The RCCG is represented in more than 120 nations of the world
and claims to have over 500,000 converts in all these nations.”
In America it has opened more than 200 parishes in just over a
decade, from Chicago and Atlanta to Washington and New York,
and is training Americans of all races to help them reach beyond
the African immigrant community. Even in Europe, the Church
has gained tremendous growth. There are branches of RCCG in
Belgium, Bulgaria, Romania, Denmark, France, Germany. Greece,
Irel_and, Norway, Portugal, Romania, Scotland, Spain Sw:gdgn and
Smr!tzerland1!* In the United Kingdom alone, th : , than 352
parishes. The globalisation of Holy Gh e 5

the Church in the frontline as far y Ghost Service has helped to put

as mission is concerned.

Through this vehicle of mission, branches have been planted in

Australia, Russia, China, B
Haiti and United Arab E:rn;:::]:ﬂs Fiji Islands, Japan, Hong Kong,
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Mountain of Fire and Miracles Ministries (MFM)

Mmmtaiﬂ of Fire and Miracles, also known as MFM, is one of the
pentecostal Churches that emerged in Nigeria in the late 19805
The Founder of the Church is Dr Daniel Kolawole Olukoya. He
was brought up in Christ’s Apostolic Church, and this could have
influenced his understanding of deliverance. The Church holds
tenaciously to deliverance mission and the premium placed on it
by the MFM has no doubt resulted in growth of the Church in and
outside Nigeria. Ayegboyin clearly states that MFM demonstrates
that deliverance is part of the church’s help from real and imagined
distresses.” This spiritualisation which has somewhat formed the
basis for mission among the MFM leaders and membership is not
limited to the territorial boundaries of Africa where evil is perceived
not as mere illusion.

The Church has opened up mission outreaches in non-African
countries to meet the spiritual needs of the African immigrants on the
one hand, and to minister to non-African on the other hand. In line
with this submission, Ayegboyin postulates that MFM presents the
gospel with the assumption that the primal African and the Christian
worldviews are spiritualized worldviews.* As part of the vision of
MFM, they are to propagate the gospel of the Lord Jesus Christ all
over the world, to promote the revival of apostolic signs, wonders
and miracles, and to bring together children of God who are lost.*
This vision has no doubt engendered mission by MFM out of Africa,
especially in the northern hemisphere that is fast becoming “dead”
as far as Christian doctrines and practices are concerned.

Afe Adogame explicates that prevalence and continuity of local
epistemologies, spiritual constitution and agency in MFM's Christian
ritual cosmology accounts for its popularity and swelling clientele,
particularly within Nigeria religious milieu, but also beyond into the
diaspora, such as United Kingdom.* International church branches
first started in London before spreading to United States, Canada, the
rest of Europe and the Caribbean. The Church is now represented
on every continent and is proudly visible and impactful as far as the

spreading of the gospel is concerned.
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According to 1.D.Y Peel, since there are very few Africans in Ukraine,
Adelaja had no option but to spread his message to Ukrainians and
the church has spread through the network of the Ukrainian diaspora,
to Germany and the United States.* Some have argued that the
designation of African Churches in the Diaspora cannot be sustained
because of the development recorded in Adelaja’s church. It has the
membership strength of more than twenty five thousand worshippers
most of whom are non-African Christians. We agree with Kpobi
whose assessment harmonises with Hanciles that:

Recent migration movements, as a critical dimension
of contemporary global transformations, have the
potential to significantly affect the geographic and
demographic contours of the world’s major religions

and provide a vital outlet for proselytism and
missionary expansion®’

The Impact of Nigerian Immigrant Pentecostal Churches on
Global Christianity

African-led churches are becoming increasingly important in Europe
and America where they are growing at a time when mainstream
churches are in decline. Thus African Christianity has now formed an
integral part of the landscape of World Christianity which manifest

in the proliferation, growth and contributions to culture and society
by African Churches.

The paradigm shift in mission is evident in the activities of Nigerian
Immigrant Pentecostal churches reaching out to people and setting the
doctrinal standard to be followed. This was the reason why Andrew
Walls argues that the world theological standards will no longer be
set by Germany or Britain or the USA, but by Africa, Asia and Latin
America,* The growth of Christianity in Nigeria, especially with the
innovations from the Pentecostals, is having far reaching effects in
mission outside Africa. The mandate of modern Pentecostalism that
Was launched in Azuza concerning mission is what is being kept alive
by the Nigerian Pentecostal immigrants.

The huge presence of Ni gerian immigrant churches in Europe, America,
Asia and other parts of the world attests to this fact. The disfavoured
Position of Christianity in some of these places accounts for the
fiourishing of African missions, especially the Nigerian missionaries.
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out their opinion. The Nigerian immigrant Christians believe that
they have a divine task in their migration, which is to execute a
God-given mandate to evangelize and re-invigorate the churches
of their host communities.

Some of the Nigerian immigrant Pentecostal Churches are meeting
the social needs of people as part of their Christian mission. African
Pentecostal Chlfrches such as Kingsway International Christian
Eentrre h:iew Wine Church and others responded to the crises in
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- Sunday Adelaja is actively involved in
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The contextualization of the liturgy is no doubt helping the growth
of Christianity in this diaspora. This development has attracted the
interest of African Americans who regarded it as one of the practices
of authentic Christianity. This is also attracting the Asian and Southemn
America immigrants in the diaspora which is a further tendency for
the growth of Christianity from the global south. This is therefore
having a far reaching effect on decolonization of Christianity.

The growing stride of Christianity in Nigeria especially through
the Pentecostal movement is having great effect on the global
development of Christianity. The contribution of Nigerian Christian
immigrants to the development of Christianity cannot be disconnected
with the home support and the influence. Pentecostalism is the fastest
growing industry in Nigeria and the second most popular export
(after crude oil). As a result of this, there is continuous competition
in the religious market in Nigeria with almost ceaseless circle of
activities of vigils, crusades, conventions, prayer sessions and
deliverance programmes. This has been somewhat replicated in the
overseas missions of these Pentecostal denominations which is one
the strategies of mission expansion among the immigrants in the
diaspora and it is undoubtedly making an impact on the development
of global development of Christianity.

The emerging contributions of Nigerian Christianity and the
Pentecostal churches in particular have come to the fore as far as
mission is concerned. Therefore, any current and future writing of
the history of church or ecumenism in the North Atlantic and at the
global stage must reckon with the presence of Nigerian immigrant
Christians and Nigerian Christianity where immigrant Christians in
the diaspora emanated from.

The contributions to world Christianity by Nigerians in the diaspora
have been remarkable. These contributions benefit all Christians in the
diaspora. As a result, the unending varieties of Nigerian Pentecostal
expressions have influenced African Christians through the presence
4nd services of missionaries from outside Nigeria.

Tl_le presence of Nigerian Pentecostal denominations like Deeper Life
Bible Church with more than 40 branches in the UK, New Covenant
Church with more than 41 branches in the UK alone, The Redeemed
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Christian Church of God with morc " ?m.:;liﬁh;:n;“ t‘hﬂ !J[{‘
making it one of the largest and faﬂteﬂl-ﬂfﬂw’“gd v Ak mlnatm_ns
in the diaspora, Christian Victory Group: f“;’“dﬂm;my i‘nf::“ba_wum
reliefinitiatives for homeless people in Lon “‘;-mmh i Ukmmm'
Christian Centre which became the largest C aroung

; ded by the late Dr Tﬂ}"ﬂ Adeyem; i
1998, New Wine Church foun o ite sl memhemhip

) h
1993 is one of the largest Ehmmin of Fire and Miracle Ministries noy,

f d 3,000 le, Moun ;
ﬁa:;n nu::brﬂ than]::{;}];ranchﬂs in the UK and Sunda::,f Adﬂla_!a ﬂ:f the
Embassy of the Blessed Kingdom of God for All Nations which is the

largest single congregation church 'Lﬂ‘mir_le attest to the fact {hat the
exportation of Nigerian Christianity 18 malfmg immense contribution
to the development of Christianity in the diaspora.

By implication, the activities of Nigerian immigrant Christians .and
their involvement in mission have displaced the Eumpnj anc! Am;:-:man
missionaries from where they had earlier been active in mission
activities. This feat is evidently a plus for outstanding missionary
efforts of the Nigerian Christian in Europe and America, in particular,
and other diaspora communities in general.

Conclusion

The discussions above show the contributions of Nigerian Immigrant
Pentecostal Churches to the global development of Christianity.
The preservation of Christian theology within the ambits of African
culture and identity is no doubt a visible development in the history
of Christian mission. The utilization of African religious networks
is g:eaftl}f ‘impacting mission in this contemporary age. To this end,
glal?alfsatlﬂn {'}f Christian mission is greatly assisting the Nigerian
Christian Inyn1granﬁ in t]lmir quest for continued spread of the gospel.
E:-E t:;]:-lr:fgattt;n };:tf varlous media technology is making it possible
Jesus Christ ?Th: lgdltrllg v Commission commanded t.':'r
nertieblar s e ::Ia:ﬁ{ nwf ﬂ]:;iecr:ecﬂsla]i.sn? in Africa and Ni ggrria in
As a result, we conclude that itﬂ'5 o tission outside the coatinet

it IS not out of place to say that Ehr:
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THE ECONOMIC AND SOCIAL CHALLENG

ES OF
IRREGULAR AFRICAN MIGRANTS IN EUROPE:
QUESTIONS FOR THEOLOGICAL REFLECTION

Frederick Gyamfi-Mensah
Key words: migration, irregular migrants,

[ntroduction

[rregular’ ﬂ_ﬁf‘:ﬂn migrants in Europe have increased tremendously in
the last few years. With the on-going Mediterranean crisis, migratory
flows from Africa make up the largest share of migration into Europe?.
They come in rickety ships and boats, and arrive almost every day at
the Southern European shores, most of them fleeing genuine human
crisis. The Migration Policy Institute believes there are between seven
and eight million irregular African migrants living.in the European
Union (EU), an increasing number coming from Western Africa,
mainly Ghana, Nigeria, and Senegal’®

Increased migration from Africa to Europe is the result of the
inability of many families to provide for themselves. A good number
of poor African countries are also states where the democratic
process is so fragile, and the rule of law so weak that corruption
is rife. From these countries citizens prefer to migrate to protect
themselves and their families against the effect of weak economy
and its attendant risks*. And so, crying out for liberation from such
oppressive conditions of poverty, some African migrants leave
without proper travel documents, cross bodies of waters, traverse
large stretches of desert, face the relentless pursuit of authorities,
and journey in hope toward a ‘promised land™. Mary Delorey in
dﬂﬂcrihing the factors that influence people’s decision to migrate
foted that nearly a third of all migrants move from developing
Countries to developed countries with advanced economy and

Elr‘“'!‘ﬁni:r democratic institutions®, Here they hoped to find a secure
*vironment, safe life and a better future for themselves and their

“?n'lliliﬂs. No wonder many head toward rich countries in Europe
hich supposedly present such better opportunities.

(n]
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In this article I examine the ainst the background of
irregular African migm“tf;*_;" EU;‘:'I;;;EPH to relate the situationg
poverty as a driving force. 1h€ pap f Abraham as a migranpg
that confront these African mlgr:‘.l:iﬂ:: Eit;m]ggical reflection op
in Egypt. It will then offer que braham, hi
Ahragh}zn 's struggle in EgYpt, and how the G?d ﬂj hrﬂ‘-?idﬂl‘ fﬂl'l;l?sﬂlr
the migrant, followed Abraham a3 dﬂfendﬂ[;t?ﬂ ﬂgfiﬂts in many wr:!:'.:.
seek to show that, similarly, God appears % t. T approach the essa
and leads them to find favor before thmrr host. plzs in German :
from my personal experience among Africat m:’:‘ianrrllan}' as are EIE
a minister of the gospel and 2 pastnr.rl was 1n U et from Glfan
migrant and had contacts with some irregular mig .
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The Driving Force behind Irregular Migratiun |
L a better life for oneself and family

To flee from poverty and to see Erey i SASES
has been the main driving force behind irregular Affican migration
(facts and figures) show: The

+0 Europe as the following statistics
2005 Human Development Index (HDI) declared many sub-Saharan

African countries as poor countries.” The HDI figures measure and
show the deteriorating human conditions and welfare with regards to
income, health and education and exposes the ever widening poverty
gap between the developed and the developing countries. The current
surge of African migrants to Europe which is a huge problem to
receiving countries is a clear indication of further deteriorating human

conditions and welfare, and a sign that poverty has worsened across
Africa since 2005.

Agcnr@ing to the report of the Global Commissi i
Migration {Gf;.lM}“,juh and income/wage disparilif;::::n?l:lﬂ?; “"5':::
rate, d]fferenualﬁ in life expectancy and education galps behI:F ee}t?ll'i ch
ta:dmf{}::f]mmes are critical issues that inform people’s decision
of poonle carn lens (hay Ler oppOrtunities. Whilst more than 45.7%
than 10.4% in Eu'mp:?ni E;:-ldggnm sub-Saharan A frica, only less
Africa can earn 20 to 30 times ag muci“-‘;i:z. tl]:fﬁgl‘ﬂnts. moving from
ey find job in Europé,
12.2% -in .:ﬂufril:ﬂg. Although life ¢ ¢ as low as 6,6% compared 10
Eml:rle s lifestyle and not nﬂcﬁsﬂ;lillﬂﬂtanc}' may largely depend on
as shown that people living in hj Y On economig factors, research
igh income countries tend to live
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jonger than in low in-:?um:: tountries, where oyer 90% of the peop|

may live below subsistence Jeyels 10 And whilst literac mp ople
be as low as 38% with only 76% Primary school f.:nr[:rirle;'llt1 lllt:ualml':"i
almost full (100%) literacy and enrolment in ki gh income cuunt:g;s

people from poor African countri

tential benefits are perceived to outweigh the investment, hardship

risk to life, and potential rejection or exploitation in the destination
country. For example, the best recorded Gross Domestic Product
(GDP) per Capita in Ghana since 196 Was 775.46 USD in 2014,
compared to 39,717.70 USD in Germany in the same year"", That
implies while a skilled laborer in Ghana takes home 775.46 USD
for a year's income, an unskilled day laborer, perhaps an irregular
migrant in Germany can earn that much in less than one month,
Even if income increases in the country of origin, continuing wage

disparities would exert a considerable influence on the decision to
migrate, and hence the ‘exodus’2

THE ECONOMIC AND SOCIAL CHALLENGES OF
IRREGULAR AFRICAN MIGRANTS

In discussing the challenges of African migrants in the destination
countries, it is important to note that migration is usually handled
more from the interest of states, employers, business owners, and the
receiving communities, and less from the interest of migrants. This
section of the paper looks at the economic and social challenges of
iregular migration at the following levels:

In the Hands of Residents
Naturally limited options for legal migration leads to an increase
in the abuse and exploitation of particularly irregular migrants, On
their arrival they often fall prey to unsuspecting people who may
€ome to them for the purpose of offering genuine hospitality. In the
Process they may assist the migrants to have a place of abode and to
Yecure a job, but at a higher price than what a regular mi grant would
Ve obtained, The vulnerable new comer, often with no knowledge
L all of the new environment, would often have no option than to
“CCept an offer on any condition. Thus at the end of the month an

Megular migrant who mana ges to find job takes home not more than
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And so in order to become a regu they now live, they need to work

: ' ' on which
- mate‘d P;E:F:in[iﬂz;fh;r resident status at any cost, no matter how
towards

high the price to pay.

The challenges come to them from two fronts. First is the harsh

treatment that they experience from the host country as irrcgular
: s the men and women from their
migrants. The second group 15 el pitbs
home country who had come ahead of them as 1rreg grants,
and have managed to survive the challenges. For instance, the first
thing irregular migrants from Ghana would do is to approach fellow
Ghanaian irregular migrants who have graduated to the level of
regular migrants for assistance. Sadly in most cases the old migrants
tend to abuse and exploit their fellow Ghanaians instead of genuinely
assisting them. The attitude that seems to fuel the chain of exploitation

in the migrant communities is the saying, “as others did unto you, do
unto others who arrive later”,

For many irregular migrants

in Europe, - '
comment below makes regy| pe, Hoeffner and Pistone

arization of status a mask:

For immigratiop ;
I many countrj i
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For the above reason irregular migrants would go to any extent to

Jarized their status and the processes involved present another
set of challenges. The ‘_f‘ami]}r process’ for instance, usually take
Jdvantage of the f.:.ur:ll?:r immigration laws of the host country. Yet, it
can become §0 ﬁustt:atmg and in their desperation, the aiding parties
often tend to exploit and abuse the needy migrants. But without
regular status they may remain outside the protection and support of
the authorities. And therefore, even in the midst of exploitation and
abuse, they would still do everything to change their status.

In the Hands of Governing Authorities

Michael Nausner mentioned the economic argument (the argument
that migration benefits the receiving countries) as the only effective
and legitimate argument for liberalizing immigration policies. “We are
entitled to the wealth we have acquired, and we allow them to come
in only insofar as they benefit our economy.”* He explained that it is
of economic reasons that the borders of EU are not sealed off entirely,
opening portions to serve as tools to sort out desirable from undesirable
migrants, But once the ‘undesirables’ also manage to sneak in, the
unwelcomed guests are treated by the authorities as people who do not
deserve a fair share of what the “desirables’ are given.

Attitude of governments toward irregular migrants may again be
analyzed at the level of macroeconomic forces, which states that
the key feature of modern migration consists of ‘migration of labor,
and not of people’'*. A person with the desired economic skill is
permitied to come in as a regular migrant and another without the
rcqyi_red skill is rejected. In the destination countries, immigration
policies of governments may only favor the ‘skilled” migrant workers
and not the irregular who are often categorized as ‘unskilled’ due to

€Ir economic and social circumstance. Such irregular migrants are
Often used cheaply by business men to maximize their profit. At this
E"Pﬁnﬂnce we take a look in the last section of the discussion - the

enges of irregular migrants in the hands of employers.

In the hangs of employers

1
“nfugle treatment of the Jews in captivities in Egypt, “policies of
migra;:;}m based on maximizing the interest of all except the poor
»tend to get as much as possible out of migrants while giving
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in Germany as described by Fritz Sauckel, the Plenipotentiary for
Labor in Hitler’s government: «All the men must bq fed, Shﬂltt?:l"l':d
and treated in such a way as to exploit them 10 the hlghf;:l‘-t?pnsmbll:
extent at the lowest conceivable degrec of expenditure.”" By that
statement, Sauckel meant housing workers in barracks under military
control, the lowest possible wages (ornone at all), appalling social and
deprivation of civil rights. Sauckel
“] don't care about

health conditions, and complete
is reported to have said in a speech to employers,
bit. If they commit the most minor offence
and shoot them, I don’t

them (foreign workers) one

at work, report them to the police, hang them,

care. If they are dangerous, they must be liquidated™'®,

Today, many foreign workers in Europe, especially the irregular

migrants, earn so little that they are not able to meet their expenses

for the month. Migrant workers may not be housed in Barracks under

military control, and yet all they may afford for housing is no better

!hfm an ahan-::'lnn-::t_i Barrrack. Sometimes, to avoid the possibility for

E:-glﬂl; t:c grow in their jobs, gain much experience in their skills
on iti ey :

' economic opportunities, employers limit the duration of
contracts”. As governments continue to applv stri f
lab ; _ pply strict state control 0

or recruitment to ensure that irrepy] : :
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«(Many] have no possibility of acquiring the basic
knowledge which would enable them to express
their creativity and develop their potential. They
have no way of entering the network of knowledge
and intercommunication which would enable them

to see their qualities appreciated and utilized. Thus,
if not actually exploited, they are to a great extent

marginalized; economic development takes place over
their heads, so to speak.”

Hence their bitter experience in foreign lands where they seek
sustenance.

THE GOD OF THE MIGRANT - SOME THEOLOGICAL
QUESTIONS FOR REFLECTION

The Story of Abraham in Egypt raises some questions for theological
reflection on migration (Genesis 12: 10-20). Abraham was promised
a land with great blessings by God (Gen 12:1f)), and in obedience to
God’s directives he left Haran with the entire family and arrived in
Canaan (12: 5-7). What is fascinating is that even though Abraham
was on the Promised Land he had some challenges. There was severe
famine that threatened his livelihood (Gen. 12:10). According to
Daniel Carroll the climatic conditions in that part of the land of Canaan
where the family had earlier settled was precarious, and nomads were
particularly at risk there'. Abraham being a nomad, might have felt
that he had to abandon Canaan and looked for sustenance in Egypt.
Was Abraham’s decision to migrate to Egypt indicative of his lack
of faith in God’s ability to provide for his economic needs in the
Promised Land? Was the migration to Egypt contrary to God’s original
plan for Abraham? Did Abraham seek

1 : il : to hear God’s voice or direction
in the n;uist of his crises, particularly the famine? So could Abraham
have migrated to Egypt purely for econ
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In his attempt to seek more fav dangered his marria
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and his household? We are told that Abraham was-; fl ;ﬂﬂﬁl?Ed
as a result of the false information that Was provided. 10 some
extent Abraham’s fears were real (Gen. 12: 14'116)‘ Tﬂ wha:t Extent
is deception permissible when migrants are considering their safety
and that of their family?

Indeed, many migrants would do something similar to what Abraham
did. They may choose any action that will provide them safety in the
destination country, especially if they consider that such an action
will ultimately yield economic benefits for themselves and their
families left at home.

Abraham’s story poses several other questions when we consider the
long term consequences of Abraham’s sojourn to Egypt after they had
returned to the Promised Land? In Genesis chapter sixteen, Abraham

and Sarah had taken Hagar as maidservant from Egypt. Unable to

bear children at this time, Sarah suggests that Abraham takes Hagar

God's romisewold some ot e Perhaps,she had hough
¥ M me E t .5 wa G ™ & L
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0Co "
the proposal and Ishmael js uni (Gen 16: 10). Abraham agrees (0
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Conclusion

In this paper I have explored the problems of imglar migration with
reference to Africans in Europe. In the face of myriads crf challenges,
many would do everything possible to regularize their status and
secure the better life they seek. Due to limited options, they mostly
take advantage of the family immigration laws of host countries. More
often than not, even in the untrue stories they tell, migrants succeed
in getting protection, security, social welfare support, and other
assistance from the host state for the wellbeing of their families. In
any case cannot we argue that God in his mercy protects and provides
for the needy and vulnerable migrants, and saves them from harm?
2 In the midst of all the challenges that confronted Abraham, God
did not abandoned him and his family. The Lord stood with them and
ensured that Pharaoh sent them out in a dignified manner®. Indeed,
Abraham left Egypt a wealthy man (Genesis 12: 16, 20). No wonder
that there are some migrants today, when reflecting on Abraham’s
story acknowledge God as the architect of their success stories.

Notes

' The term “irregular” is used to refer to people who travel from
one country to another without proper travel authorization. Hence

the term “irregular migrants.” Others may prefer to use the terms
“undocumented” and “illegal” to refer to the same people.
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felt cannot be ignored. Pass laws in ap ; .
along the US border with Mexico, navies patrolling the Mediterranean

and Pacific have done little to stem the flow. In our globalized world
where news is instantly available this is likely to continue through

much of the 21¥ Century.

As Christians we are just as affected — perhaps more so. Our
concerns and fears are influenced by conscience — we know we have
a responsibility towards these migrants to seek their physical and
spiritual good. Yet too many try to hide from the problem and hope
someone else will come forward with solutions. Their comfort zone
is thra:atm?ed. Those solutions will need to be faced by our church
congregations, our Christian leaders, and by the way we train and

disciple leaders for future minjs W
3 3 " E
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Serving God in a Migrant Crisis
to work as a doctor. He then married my mother. She was Dutch

and she became a marriage migrant to England in 1937! We are
all descendants of migrants!

I migrated to Africa after university to serve as a tent evangelist
in South Africa and what was then Rhodesia (now Zimbabwe)
and our main work was among the millions of A fricans who had

migrated to the slums in cities in that part of the world. [ married
a Californian bride who has now become a British citizen.

In my latter years of ministry my wife and I were responsible
for the oversight of all the work of our mission agency, WEC
International, in Europe — a ministry we recently handed over.
The major component of our strategic thinking was how to help:

a. firstly indigenous European churches and agencies become
involved in migrant outreach and discipling (few churches are
committed or even equipped for this) and

b. secondly expatriate agencies and immigrant churches from
Asia, Africa and Latin America to begin to make an impact
on the spiritually needy indigenous Europeans. The need
for effective co-operation between indigenous and migrant
churches and for a multi-cultural approach became plain.

I see the migrant crisis as a great opportunity to start multi-
cultural teams planting multi-cultural churches that are relevant
and spiritually effective in the demanding environment of today’s
globalized world.

Facts about migration

Our Bible is full of facts about migration from beginning to
end — God was displeased when people did not migrate and he
stopped the building of the Tower of Babel? in order to scatter the
people. We now have to cope with the resylts — 7,000 languages
and about_ 13,000 f:th_nir:: groups®, Abram was a migrant in Canaan
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2. History records many nﬂt?l; . Arab migrations under the flag of
of German mbﬂ[ m:!grl;h anged our world, EUTﬂPEEI{ ﬂﬂlﬂﬂ]&]ism
Islamic jihad radically the worst aspect being the slave
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| Afro-Caribbeans and Snuthﬂslaﬂs_ to Britain, e €rmany,
North Africans to France and Belgium, the Korean Diaspora ang
Vietnamese “boat people” after their lands had been dwasmm

by war. These have significantly changed Europe, North Americg

and Australasia.

4. This century has produced one of the most severe dislocations
through the turmoil caused by economic stress and wars in the
world of Islam. The developing crisis in the latter since 2010 has
severely threatened the political status quo in the West, and may be
a big factor in a possible implosion of the European Union itself,

3. The United Nations High Commission on Refugees (UNHCR)
was set up in 1951 to cope with the resettlement of | million
people after the Second World War. That number has increased
o 15.1 million in 2015, which is the highest level ever. A further

the Pacific (3.8 mj)); gy million), followed by Asiaand
1 ca (3.0 mp P (3.5 million), the Middle Eas
live in Widely vary; m-l)- and the Americas (753,000). They
» from well-established camps
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and collective centres to makeshift shelters or living in the open.’
gince these figures were published we have seen the escalation in
the number of Syrian civil war refugees with a total of about 11
million (over half the population, of which 6.5 million are within
the borders of Syria itself).

No one knows the number of illegal immigrants in the world today.
This could be in excess of 30 million — an estimated 10 million Central
Americans in USA, several million sub-Saharan Africans in Europe
and now millions of Afghans, Iraqis, Syrians, Somalis and Eritreans
flooding into Europe across the Mediterranean. People smuggling is
now a bigger business than drug trafficking. In 2010 the prestigious
journal, the Economist, estimated that there were 400,000 to 500,000
migrants smuggled into the European Union every year, and this
had increased to 1 million in 2015¢. The UN Office for Drugs and
Crime reckon that it costs between $2,000 and $10,000 for every
illegal immigrant to reach their destination’. This means that these
30 million illegals have netted criminals $60-100 billion, and few of
the criminals are ever caught. The flow is virtually unstoppable and
is likely to continue for another generation. The very poor living at
subsistence level cannot afford to migrate, so the relative lessening
of poverty in the last decade has actually increased the number of
migrants. Note how many of the migrants have smart phones as an
essential component of their escape tooling.

How can we, as Christians, exercise a ministry that addresses the
root causes and devastating effects of this massive flow of people —
especially those who are labelled ‘illegals’? Some pointers are given
in this paper.

The reality is that large-scale migration will continue to be a factor in
our lifetime. Falling birthrates in nearly every EuNAPa (Europe, N
America, Pacific) * and many developed Asian countries are leading
to massive population deficits with work forces too small to support
an ageing population, That deficit is a vacuum that will be filled from
AfAsLA (Africa, Asia and Latin America) countries whether we like
it or not. We cannot hide our head in the sand; we need to face up to

ﬂmichra]lenge and see it as an opportunity for the Gospel since the
majority will come from closed lands with few Christians.
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Add ressing the causes of migration

The push factors: i
- L _In this century along
1. War has displaced millions in recent F"-‘-ﬂfi fica — Rwanda and

we have had tragic genocidal Wars n

Burundi, the Somali civil war, Boko Har&® i?hl:iizg;ﬂ Eﬁ::i
and in the Muslim World in turmoil w1 i Libavon

: 'y : ing Iran,
Sunni and Shi’a Islam (impacting the tensions between

L v d
Yemen, Afghanistan and Pakistan), an . ; e
jihadist Islamists and the wider body of Sunn! Islam.? Christian

ministries have been effective in giving physical Al Sl
help to some, but labourers are few, 3”'3_ financial Elfi b Such
ministries are declining through donor fatigue. On a wider scale
these Muslim-originating conflicts have given un;:_lrec;dﬁnted
openings for the Gospel as many turn from the unending violence
and vengefulness displayed to seck the Prince of Peace'. We
reckon that in 1960 there were less than 100,000 individuals and
their offspring that were once Muslim but were then Christians.
This number has grown to around 10 million today, with a great
global acceleration since “911”. Now is the time to reach out in
love to our Muslim neighbours. The challenge is that few have
the understanding and fraining to adapt and minister effectively.

2. Tyranny is another major factor in stimulating legal and illegal
emigra.tinns. _Sadl}r such misrule has devastated many African
countries — Zimbabwe, Eritrea, Libya, etc. provokin g millions to
flee. How are these distraught people to be ministered to? How

can our churches disciple those able to bec
their people? ome honest leaders for

Asians h'f-'-"l:l]m E miﬂl}r Aﬁ‘iga
° Wealthy and influentig] yyhep mﬂiﬁfﬂﬂ
ocial networks do not stifle

110



Serving God in a Migrant Crisis

i Natural disasters — Growing populations make the 21+ Century
likely to have nass movements of population through drought
(Yemen', Pakistan®, the Sahel), from super-volcanoes, possible
sea-level rises with global warming and new diseases like

Ebola". How do we prepare our people for coping with such
unexpected events?

The pull factors

1. Education — millions of students go annually to study in other
countries — especially in the West. Many do not return to their
homelands, but find good jobs in their adopted lands. Since 1980
millions of Chinese have studied outside China. It is reckoned
that possibly 30% do not return home and about 20% become
Christians during the course of their studies. This highlights two
areas of important ministry for Christians — how to improve the
well-being and educational standards of their country to slow
that brain drain that the country can ill afford? And how to
evangelise those migrant students who are not believers — many
countries have been blessed through students who return home
to proclaim their faith.

2. Freedom — Persecution has grown significantly since the
fall of Communism. Communists severely persecuted and
marginalized all religions — especially Christians. Many thought
that persecution would then decrease. This has proved otherwise,
but the persecutors have changed. Jihadist Islam has decimated
the indigenous ancient Christian population of the Middle East -
especially in Iraq and Syria. However in some countries such as
Iran and Algeria, the number of believers has grown in dramatic
church growth in the past decade despite persecution, but many
have had to flee for their lives. There is also severe persecution by
Sunni Muslims of the Baha'i and Ahmaddiya and Shi’a Muslims,
and Rohingya Muslims by Buddhists in Myanmar, Many have
sought refuge in the West,

3. Economic betterment - It astonishes me how willing millions of
Africans are prepared to cross the Sahara, suffer in Libya and risk
their lives on overcrowded boats to cross to Europe, or millions of
Pakistanis to leave their homelands and travel across the war-tom
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, ons e sylum. Many want
Middle Eastand suffer €7 % 1 ible for asy : :
o ﬁﬂamndgﬁﬁlijteﬁ uPP’““““iﬁEE & bf;ﬁ;;n paséinnate ﬂhﬂS:
injustice, facing a bleak future. : . ;
many failed states to heal, to bring change in

€, YT
the power of the Gospel to sav that our application of

d
' { [ am also concerne pplt
?hr:lg:e;;v{gzﬁissim has individualised the application of the

Gospel that we leave out the changing of society. Qur Englfsh
Hib]l;s have emphasised this because We do not have an English
verb “TO disciple”. The beginning phrase of Matthewl 28:19is
thus distorted to “... Go and make disciples of all_ nations....”,
when the Greek says, “...in going disciple all nations...”. Too
little has been preached in Africa about the Gospel as nation
building, and culture transforming. Creating a redeemed culture
and rebuilding nations on the foundation of the Gospel is also

part of the Great Commission! This would decrease the need
for people to leave their homeland.

tant indignit

The benefits deriving from immigration

L. Improved productivity: ;
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3, Opportunities for the Gospel:
evangelizing both the increag;

implications. It was only in 20 ~

listing of all the world’s languages and peoples was published.*
The most accessible list is that of the Joshua Project'’. The
total number of people groups in the world is 13,000 - 16,000
(depending on definitions). These can all be grouped into 256
People Clusters and then these into 15 Affinity Blocs of peoples.
The 256 Clusters generally have names we all recognise such
as the Fulbe/Fulani, Mande in the sub-Saharan Africa Affinity
Bloc, The Berbers and Levantine Arabs in the Arab Affinity
Bloc, and the Kurds and Tajik of the Indo-Iranian Aff nity Bloe.
This theme is more fully developed in my book The Future
of the Global Church's, Most of these Clusters have emigrant
communities in continents around the world — many in countries
open for the Gospel, but from countries that have raised strong
barriers to the preaching of the Gospel. We need global strategies
for globalizing peoples. So from a Kingdom perspective these
Immigrant communities present a vital and strategic opportunity
that will deeply impact their original homelands. Let us enlarge
our vision and use this opportunity for God’s Kingdom!

Overcoming hindrances to ministry to or by migrants

1. Attitudes: For many years the Homogenous Unit principle was
pushed'” as the best approach for church planting, People prefer to
live alongside and worship with those most like themselves. This
worked reasonably well in homogenous rural tribal situations,
but it does not in our urbanizing world. Too many indigenous
and immigrant churches practice this, but it makes outreach to
other sections of society or to (other) immigrants very difficult.
This strategy is the opposite to that of the Holy Spirit on the Day
of Pentecost. The very fact that those apostles spoke in other
languages as the Spirit gave them utterance is His message to
us — this Gospel must go into other languages — an aspect few
Pentecostal churches have highlighted. Contrast the Jerusalem
Church with its favouring of Hebrew speakers and holding on
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2. Culture: Christians must be willing to carefully -ESIE:ESEiI ; Imﬁm.:t
of their own cultural emphases (often not biblica .']] {;n their
Christian worship and outreach. I remember the bfem erment
of Southern Chad Christians living in the Muslim North of
their country when they found a negative attitude 'IEII' open air
preaching, I see the frustration of African churches in rEurnpc
with their exuberant dancing and singing repelling indigenous
people. How willing are we to go along with the challenge of
the East African Revival 70 years ago — “Tribalism was crucified
on the cross with Jesus!™? We must adapt for outsiders to feel

welcome and yet give freedom for treasured aspects of home
cultures to find expression,
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cope with urban ministry and planting
churches. Itis a scandal to send out th
but not be able to minister effectivel

or grnwi_ng multi-cultyra]
0se who will pastor 4 church

yina 2] Century world,
possibilities for ministry to migrants

1, At a personal level: the friendliness and hospitality of local
Christians to immigrants has had a dramatic impact in bringing
people to faith in Christ. This has been especially true for foreign
university students. Yet sadly so many study in the West but in all

their years of study, never receive an invitation into an indi genous
home.

2. Ata congregational level much can be done. Every church that
is being effective in witness, whether immigrant or indigenous

should have a congregation that increasingly reflects the age '
patterns, social levels and ethnic diversity of their local areas.
Action steps that should be initiated:

a. Astrong focus on prayer for the communities in the area.

b. A visionary leadership that is able to'motivate and activate the
congregation into a real concern for the strangers in their midst.

¢. An effective training for the leadership and membership to be
confident to reach out to other cultures in the area. This could be
done by members with cross-cultural expertise or by Christian
mission agencies.

d. Finding effective ways of connecting with (other) immigrant
cultures. These could include:

i. Giving host language teaching — maybe separately for men
and women

ii. Running Mums and Toddlers groups

. Offering help with filling out immigration and government
papers and dealing with officialdom or the legal system —
especially with those seeking asylum

iv. Assistance to help immigrants find employment,
v. Engage in sporting activities

vi. Finding housing
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vii. Holding special events — Christmas and Easter, pi“"itsl

outings.

viii. Encouraging invitations t0 private homes.

All these give uppartmﬂﬁﬂﬂ for developing deeper Fﬁ]aﬁﬂnﬁhi
and opportunities to speak of the Lord and to disciple g
people from even before their conversion.

e. A possible partnering with 2 Christian agency with experic,
in, say reaching Muslims, or Buddhists. This could inyoye ,
missionary being part of the leaden‘fhlp team, or a Combineq
church-mission team for specific ministry outreach.

f. Networking with local indigenous and immigrant churches, apq
possible forming of combined teams.

g. Developing a strategy of how to disciple and integrate immigray
community Christians into the wider church life. This could take
a number of formats:

i. Disciple or Bible Study groups, alpha courses, etc in an
immigrant or indigenous language

ii. Hosting an immigrant church to use the indigenous church
facilities for their meetings.

h. A long-term pl_an for integration by immigrant churches as the
second generation becomes more comfortable in the host culture,

Too many immigrant churches colla :
e pse after a generation because
their children do not feel at home. : o

uld ﬁmﬂl‘gﬁ: ﬁ'ﬁl'l'l such uuﬁgachlﬂrd and what pattern of Chl,lf':-h
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ced that multi-cultural teams are essential — but that too
| We need the knowledge and expertise of the local
need the innovation and energies of immigrant
Christians who actually expect that God answers prayer, and that
enthusiastic witness will win the lost and that deliverance from
sickness and demons is possible through the power of the Holy Spirit.
Local Christians rarely have an understanding of immigrant cultures
and are often the least able to get alongside them, but working with
other immigrant believers gives both an entrance and an effectiveness

that brings results.

For this to happen Christian leaders of all cultures in the area need
to build strong relationships based on prayer and their common
relationship to the Lord Jesus. In some cities this has happened, but
far too many multi-cultural cities do not have such networks.

] am convin
is a challenge
Christians and we

Notes

| This is the title of my most recent book, written with Dean Meziill.
[ have taken some of the thoughts from this book and adapted them
for this article. Here I seek to look at the crisis and opportunities
more from an African perspective and the contribution that
could be made through African churches and mission agencies.
Johnstone, Patrick with Merrill, Dean. Serving God in a Migrant
Crisis, 2016, Global Mapping International, Colorado Springs.

2 Genesis 11:1-9

3 Mandryk, Jason, Operation World, 2010, Biblica then 2011,
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