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If the turn of the twenty-first century featured the transfer of the
Christian center of gravity from the Euro-American West to the global
South, then a large part of the reason for the emergence of majority
world Christianity can certainly be attributed to the explosiveness

of churches across the African continent.! Not without reason,
then, scholarship on African Pentecostalism has proliferated, and
to the degree that globalization dynamics are intensifying African
migration to and inter-relationship with the West, research on the
African pentecostal diaspora and on transnational Pentecostalism as
it concerns the African context are also beginning to appear.? This
essay overviews six recent books published in this second decade of
the third millennium, equally divided between the sub-Saharan and

West African regions.

We cannot hope, nor do we claim, to be exhaustive in our coverage
given the expansiveness of the literature during these few years,
although our notes will also call to attention to other relevant
volumes that have appeared during our focused period. It is also
to be further granted that even if we stayed at the level of the
anthropological research, which fairly characterizes the prin?ary
disciplinary approaches deployed in each of the books under review,
we are not able to escape the arbitrariness of delimitation to precisely
these volumes. My only excuse, beyond my own interests‘in global
pentecostal studies in general and in African PEntE:GUEIHIIEI‘El more
specifically,’ is that these were review copies I was able to obtain more
or less recently and read somewhat together over thc‘ Iﬁst few months
(in the spring of 2017). It would not be too Surprising to observe
coming out of this exercise not only that African Pentecostalism



PITM Vol. 2, No. 1, August 2017

is surely diverse, justifying even our insistf_znﬂe that ?he:‘: 'S not
one but many Pentecostalims across the continent and its lasporic
trajectories, but also that there are many ways to study and theorize
about what is happening even when constrained by thf: parameters
guiding the developments specifically in ,thﬂ emerging arena of
anthropology of Christianity.® Our goal, then, is two fold: to appreciate
scholarly developments in this burgeoning pentecostal region — evep
if these leave large portions of the African space uncxglured — and,
in the brief concluding section, to reflect mﬂthﬂ.t:lﬂlﬂg‘:CElll}"ﬂn the
anthropological study of African Pentecostalism in these variegated

manifestations and consider their implications for and contributions
to the broader field of global pentecostal studies.®

Sub-Saharan Africa and South-South Pentecostal Transnationalism
If the earlier scholarship on sub-Saharan Pentecostalism has been
focused on the southern African region more generally and even on
Zimbabwe and South Africa almost predominantly,” the three books
under review shift northward.® There are many ways to present these
volumes, but rather than proceed by year of publication, 1 will move
in geographical sequence from the Fastern side to the West and then
North, from Mozambique to Zambia and to the Democratic Republic
of Congo (DRC). This will not only facilitate transition from this
part of the review essay to the next one in terms of the bridge being
the anthropology of media central to the works on the DRC that
concludes this portion of the essay and on Ghana that opens up the
next section, but it will also allow us to close the loop on the theme

of diaspora by beginning and ending with studies on transnational

dimensions of the A frican pentecostal phen

omenon. Hence we begin
with the Mozambican case also because it

Hluminates South-South
connections with Brazil.

Linda Van de Kamp: Mozambican Pentecostalism iy the Shadow
of Brazil’

This book emerges from out of Van de
conducted under the auspices of the Afri
and the department of social and
Vrije Universiteit Amsterdam, As it

Kamp’s doctoral research
can Studies Centre, Leiden
cultural anthropology at the
is the first scholarly book on
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Mozambican Pentecostalism, interested readers mi ght have hoped for
a more comprehensive discussion devoted to women. Nevertheless,
Violent Conversion’s focus on women makes contributions along at
least two lines of scholarly inquiry. Tt extends our understanding of
the roles and experiences of women in African Pentecostalism more
specifically, but also across global pentecostal movements as this has
played out in modernizing contexts and in developing regions. If prior
research has illuminated the challenges pentecostal women confront
in the domestic sphere,'® Van de Kamp provides cross-generational

perspective to help us see how the lives of older women compare
and contrast with those in their middle years,

those raising children,
and those who are emerging

from their teens or navigating young
adulthood. Further, in the relational arena, pentecostal conversion

provides venues for deliverance and escape from the oppressive
impositions of so-called “spirit spouses” (manifest in felt experiences
of sexual intercourse without male physical presence) and the loss of
Spouses or male partners to other women, and in relationship to the

incapacity for conceiving children and others, otherwise prevalent
in traditional cultural and religious realms.

At a second level, however, the gendered perspectives at work in
this volume also shed light on Mozambican Pentecostalism, even
on the pentecostal phenomenon in sub-Saharan Africa writ larger,
For instance, the lens of gender highlights how access to education,
avenues of entrepreneurship, and attainment of higher and higher
levels of professional status result both in women'’s upward social
and economic mobility in the neo-liberal (global) economic regime
and in their prominence outside the home and in the public area. To
the degree that men do not exceed such levels of accomplishment,
women are less sought out as marriage partners; and to the degree
that their singleness is less a liability in pentecostal churches than in
indigenous social environments, there are also higher percentages *_?'f
women in the former domain. The appeal of female empowerment in
Mozambican Pentecostalism for such women is proportionate to the

unattractiveness of kinship ties in traditional cultures that constrain
women in the domestic environment.



PJTM Vol. 2, No. 1, August 2017

The transnational aspect of the Mozambican pentecostal ﬂhuthEE
studied by Van de Kamp also deserves comment. If Brazilian
pentecostal missionaries have become more palpablg in thersg!_uhf_,m
African countries,!! Mozambique has been a leading missionary
destination, given its shared history —along with culture and }an guage
— with Brazil, under Portuguese colonial rule. The vfaijence indicated
in the title of this book hence refers both to aggressive stanf:es by
which Brazilian pentecostal pastors reject and dispel H.'ad]tiﬂna]
religious or spiritual conventions and to the boldness with which
Mozambican pentecostal women especially, even if not only, hence
also convert into lives liberated from traditional constraints. In
pentecostal churches, then, pentecostal couples can break away from
indigenous values that govern male-female relations in their various
levels and embrace a more contemporary, transnational, and “modern”

form of conjugal love with appropriate modes of public expression
not seen in traditional cultures.

Naomi Haynes: Zambian Pentecostalism*?

Whereas Van de Kamp's research was based in the Mozambican
capital of Maputo, Haynes's doctoral fieldwork was carried out in
a “burgeoning middle-class township” on the outskirts of Kitwe,"
a leading city ir the mineral-rich Copperbelt pmvince' of Zambia
bordering the DRC. Although the latter is not as absorbed with
women as the former, Haynes is attentive to the gendered dynamics

of Zambian Pentecostalism, in particular how male agency and

leadership is charismatically defined and how female identity and
status i1s measured according to materia] indexes such as dress styles

(the personal level), the accumulation of furniture (vis-a-vis social
status), or the flexibility of not working and hence having the time to
exercise spiritual leadership over the women of the community (of
course, while subordinated to the headship of a husband who nfidﬂﬂ
home ownership, for instance), etc. If the Mozambican perﬂl;:cﬂﬂtﬂ

women studied by Van de Kamp are those whq fi
embedded in the public square, the subjects ufH:ld themselves more

. o nes’
remain more firmly ensconced in'the home and iﬁ prijaih:;ifﬂphy
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Yet, Pentecostals across the Zambian Copperbelt are just as
certainly moving. as pronounced in the title of Haynes’s book. What
she means, however, is in some senses peculiar to her Zambian
subjects, whose testimonies are invariably couched as fintufilesela:
“things are moving.” Zambian pentecostal life is characterized by
movement, by “breakthroughs™ from the stagnation and gridlock of
struggle into greater and greater levels of success (ministerial and
professional, especially, for males) and abundance and prosperity (for
women, surely). Pentecostal churches forge and facilitate personal
relationships, enlarge networks, and expand patron connections that
enable such dynamism, according to Haynes’s analysis. To be sure,
pentecostal moving is fraught with retarding factors, particularly
when the more affluent are given favoritism by pastors (based on the
 level of personal relationships), when economic stratifications within
churches widen into class divisions (on the ecclesial level), or when
regional economic bust eliminates the mobility afforded by periods
of boom and boon (the wider social matri X). Yet, Moving by the Spirit
spotlights how upward socio-economic mobility is religiously and
spiritually understood and enacted by Copperbelt Pentecostals !¢

There is one more, broader anthropological thesis argued by
Haynes, however, and this pertains to predominant interpretations of
pentecostal spirituality as being oriented individualistically. Against
this stream, the argument is that pentecostal religious life and practice
18 just as deeply social in its performativity. Rather than only urging
that there is a communal dimension to pentecostal ecclesiality,
an obvious point not in need of argumentation, Haynes is taking
on the more widespread claim that Pentecostalism is “a socially
corrosive force, a handmaiden of neoliberalism” that undercuts
social harmonization and development.”® Instead, Moving by the
Spirit documents the socially productive dynamics of pmtﬁc?stai
spirituality, in particular how participation in penthnstal ﬂtua':1
practice enables axiological construction (rﬂgﬂr_d'ng t,hﬁ.gc;;e
and the valuable), empowers communal flourishing (Wit i-: o
congregations and their community networks), and syﬂw?ﬂmmm
cohesiveness, despite and ‘even amidst the ﬂ\tEI‘-PTET'; i 1
(indicated previously). In short and in sum, wrthr;; t:nuyuusness
fragility of pentecostal life on the Copperbelt =

[r———
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of which menaces all of the region’s inlflabitﬂnts, not I.El'u“ thuse‘in
pentecostal churches — there is a generative wmtldrma lng: :apaeuy
to pentecostal sociality that ought to be rre:mgnlze.d revnf:n 1 reaq;lem
are not sympathetic to its specific expressions of religiosity and piety,

Katrien Pype: Congolese Pentecostalism™ o
Kinshas :J:ﬁe site nf’ our next study, is a capital city like Maput:n, but
its DRC lives with the colonial imprint neither of M-.::-zamhlque's
Portuguese nor Zambia’s British but of the former Zaire’s French,
Pype’s PhD research (fieldwork from 2003-2006), however, i
uniquely focused: on Cinarc, a popular Congolese TV acting group
with an explicitly Christian identity and a deeply pentecostal ethos
and missional commitment to producing dramatic and fictional
television serials — what Pype calls “melodrama” and what the Kinois,
the local nomenclature for Kinshasan residents, call télédra
or mabokee — with proselytizing intent. The em

pentecostal serials follows from the profound pente
charismatization of Kinshasan Christianity and its ever escalating
pervasiveness and hegemony over the city’s public space."
Pentecostal melodramatic production is therefore an out growth of the
movement’s expansion in the DRC on the one hand, even as it also
contributes to the formation of g peculiarly Congolese pentecostal
social imaginary capable of influencing Christianity in Kinshasa and
beyond on the other hand. Even if Pype does not seek to establish the
point directly related to the social productivi

there is a sense in which The Making of
anticipates Haynes's argument regard
for social change and transformation_

matiques
ergence of such
costalization and

mis.sinnaﬁftfs, effectively!) is designed to redeem the sinful and fallen
urbs?n realities of the world (Kinshaga, ip this case); the theological
territory of how the spiritual and morg scope nfrﬂ:ﬂit}, obfuscated

B0
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by thr: occult forces of witchcraft and other presumed aspects of
traditional religions, is exposed and made visible in and through
Chnst}an TV’s special effects to both educate and admonish; and
the existential domain of how pentecostal actors across the spectrum
from troupe leaders/pastors to established actors to yet-to-be-initiated
aspirants wrestle with their roles, both to protect personal holiness
from being tainted by sinful, even if fictive activity, and to ensure
preservation of moral character that is recognized by the wider public
as belonging specifically to subjects who are believed to have made
Christian confession (there are some who join the troupe and find
Christian faith in the process as well). There are also two chapters
on gender and sexuality dynamics that depict how pentecostal
commitments motivate efforts to shape Congolese understandings
of masculinity and femininity and to form (or reform) marriage
and sexual practices in a Christian direction. Underneath each of
these analytical levels is the persisting contrast between indigenous
(African and elder/traditional) cultural values and urban (Christian/
Pentecostal and younger generatioral) -v.orality and religiosity, with
Cinarc consistently advocating against the former and for the latter.

The interdisciplinarity of anthropology and media studies operative
in Pype’s book provides perspective on how pentecostal values and
ideals are negotiated vocationally in public arena, both those wherein’
group members work and then in the Kinshasan spaces where these
serials are watched and “consumed.”"® The main part of the point
is that pentecostal evangelism mediated Electmt?ica]!y through the
television screen is hereby seen as complementing, even more so,
affectively and bringing effectively to life what is prea_ched by pastors
and taught by Bible study leaders. Yet, these pages not just tell us :ﬂlx?ut
the end dramatic product and its effects, but disclose the amh:guﬂ_.:lri;:
of pentecostal living that labor to creaie these popular cultural me

while nurturing Christian faithfulness in a complex world.
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Veskanil Diaputleafien d North, landing primarily on tp,
We now move further West an » il nvol

ian site 1 West A frican Pentecostalism certainly“involves Much
GraneuR A, ses, the books that hay,e
more than Ghana,? although for our purpo ;
our attention here are therein concentrated. More precisely, hﬂ_"-‘-’ﬂ‘fﬂr,
whereas the terrain we covered above explored transcontinenty|
Pentecostal along the southern hemisphere (Mozambique and
Brazil), the Ghanaian Pentecostals we will follow next are trave!mg
the much more covered South-North portal, albeit in multiple
directions. We begin with Ghana itself but then trace the Ghanaian
pentecostal diaspora to the United Kingdom (a natural terminys
for members of this former British colony) and Italy respectively,
As before, we will assuredly gain understanding of the varieties of
Ghanaian Pentecostalisms both within and outside that nation, even
as we will consider the methodological options manifest in these
anthropological inquiries, on their own terms in this section, but

anticipating consideration of global pentecostal studies more broadly
in our conclusion,

Birgit Meyer: Ghanaian Pentecostalism?

Pype’s study of Congolese Christian and Pentecostal TV acting

in Meyer’s book (there
: : Making of the Pentecostal Melodrama
in the_ lndl’i:{]. except that the latter is researching not TV but film-
and video-making. ntive to the processes for
production — TV s and other visual media on
the other - aﬂlthmrlg Is engaged with Kinshasan
Pentec!:-stalmm‘ n a different Way than Meyer’s are trained on the
Ghanamn version. Instead, Pentecostal-charismatic Christianity in
this West African context (H ary concern, providing the
¢ phenomenon of Ghanaian
I¢ Currently, at least since ‘hf’
bidie € Pype’s contextual Pﬂﬂ“l“'
CKdrop of K iside the
emergence of born-again ang apﬂcal:.rp?ic alll;: It?lj;:isia]’ﬁﬁ:;:tjalisxn
£ET0es in on Acera against the broader
he video-fij, industry in the country in

“ Both are clearly atte
erials on the one hand
h Pype also has her sigh
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the Ia.st gen eration (approximately 1985-2010), without much concemn
for situating pentecostal Christianity within the mix.

Yet, Pentecostalism is certainly not absent from Sensational
Movies. Instead, the potency of Ghanaian film/video-making is
incomprehensible apart from understanding the aesthetics of born
again (pentecostal) Christianity in West Africa. Recalling Pype’s
presentation of TV as revelatory of the hidden spiritual (read:
witcheraft-saturated indigenous and traditional) world, Meyer goes to
great lengths to explicate the efforts of West African cinematographers
and videographers, along with their crews, to animate and thereby
picture and unveil, as if through a “spiritual eye,” the occultic realm. If
the lives of the acting troupe take center stage in Pype’s melodramatic
inquiry, the entire phenomenon of production and consumption
is covered by Meyer’s work. It is not only that the experiences of
audiences in engaging with Ghanaian movies and videos are assessed,
but also that the intentional uses of film (and video) as popular media

for disseminating religious messages, and their advertisement toward
such ends, are disclosed.

Among our six books, Meyer’s is one of two (the other being Butticci’s
— see below) not derivative from doctoral research. Sensational
Movies is by a senior scholar and its contributions can thereby be
charted along three lines. First, Meyer the Africanist extends in
this volume the results of her earliest achievements,” then showing
how Ghanaian Christianity defined itself against the perceived
backwardness of traditional religion, and now picturing how West
African film/video-making continues to resist, invite breaking away
and departure from, the indigenous/pagan past. Second, Meyml' the
anthropologist expands on her methodological repertoire, especu?flly
her prior work in the aesthetics of material religiosity, here rendering
evident the visuality, affectivity, and sensationality n.f pgntecustal
spirituality, including the expansiveness of its communicative Pﬂ‘;‘-’:
enabled by new electronic technologies. Last (for our P“‘P‘““i’ -:f
not least, Meyer the scholar of religion explores the quhllc rflli:y 4
religion, including especially efforts to influence public mo .
i : i bat in the narrative plots 0
e.g., via the centrality of spiritual com , d
‘ : ding with a call for ethical an

these movies and videos always concluding : ;

4 Exiy :ation to everyday life and practice
even spiritual decision and application
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— and compares and contrasts suf:h with ?he eﬂ'ﬂ:i'ls ﬁ?rf;:ﬂ“f;{lt;f;lm
industry in the West African region that is now de : : : %El ad
been dedicated to motivating educational ende;vnrs and materials ang
to minimizing or discouraging other genres.” These are mterlace:d
and entwined chords rather than disparate threads,.and the read is
seamless precisely due to the seasoned ethnographic and theoretic
hands that have woven this tapestry.

Daswani: Ghanaian-British Connections®™ .

Meyer’s ethical considerations mediated (pun intended) through
the Ghanian movie and video industry are distinct from Daswani’s
ethical foci, obvious in his book’s subtitle, but extrapolated arduously
through qualitative ethnographic means. The latter’s task 1s to make
clear through presentation of the narratives of Ghanaian Pentecostal
sojourners to and from Great Britain how their ethical lives are formed/
transformed and have been shaped in and amidst the uncertainties
and vagaries of migration. The subjects of his story are Church of
Pentecost adherents and members. This is the largest (demographically
speaking) of pentecostal churches and denominations in Ghana and
abroad, although Daswani’s interviewees are mainly those affiliated

with the Pentecost International Worship Center network of churc hes,
especially congregations in London, Accra, and Kumasi.

Looking Back, Moving Forward also hearkens
have already seen featured in Haynes’s mono
movement in the Zambian Copperbelt was that
socio-economic ascent, the case of those associ
Pentecost correlates such moving with interna
ethnography thus provides a rich account o

believe to be no more than mundan
transactions —

to the mobility we
graph. Whereas the
of (hopeful) upward
ated with the Church of
tional travel, Daswani’s
f how what westerners

) % ¢ political/legal and economic
B> BEUINg a passport or visa. or bei fford
; : ng able to a

andrpu rchas; a plane Tltkl.‘.l —are negotiated along spiritual and moral
registers. Witches might no longer be present literally in London.
yet the effects of West African oceult forces continue to conspire

against “movement™ understood in th |
: e broad oth trave
and promotion even abroad, 26 sense of b

in this new context ' ugh
; : : working throug
incomprehensible technologies or seductive activities of consumption-
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The pentecostal faithful have to discern whether to maintain
continuities with the past (Ghanaian cultural or Christian perspectives)
or make a break with that, even as they have to continuously evaluate
kinship ties across the distance. Amidst the multiple messages of
Christian faithfulness they receive in these disparate worlds, they
have to assess what often appears to be contrary meanings, even as
they have to remain in a state of unknowing in anticipation of their
eschatological citizenship and heavenly reward. Daswani documents
the personal, devotional, relational, and ecclesially-mediated (in
services for prayer rituals, for instance) practices of discernment that
these pentecostal believers undertake to make sense of their instability
and rapidly changing lives.

Comparatively considered, our author in this case is uniquely situated
in relationship to the object, and subjects, of his study. He 1s both the
only male and the only ethnic insider,” at least partially — his father
being a native Ghanaian — to his region of research.” Yet, he is also
inimitably suited to explore the transnational and transcultural aspects
of Ghanaian Pentecostalism, given his own “global citizenship™ (my
term): with family in Singapore and Australia, with doctoral studies
at the London School of Economics and Political Science (that
also served as “home base” for his fieldwork in that city), and with
appointment in North America (he finished his book while on the faculty
of anthropology at the University of Toronto). Supervised by, among
others, anthropologist of African religions Matthew Engelke, Daswant’s
is the most traditionally anthropological of the six under review,” even
if it appears in a book series that is multi-disciplinarily constitufed. Yet
this multi- or at least dual-sited research endeavor, encompassing very
distant and different continental realities, requires the kind of patient
anthropological articulation that we find in this volume.

Butticci: West African-Italian Routes”

Butticci’s interests are less in transcultural cﬂmparis':uns (Dasw e
objective) than in trans-religious contrasts in the African pentecos ?5
diaspora, particularly as that is unfolding in Italy. Ifin other CDFTHE
the story told about the African pentecostal diaspora {0 E“MPE‘EE y
driven by the missionary desire to re-evangelize a nOW wﬁﬁbdun 4
and post-Christian continent,* Butticci’s account 15 more -

ani’s
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more attentive to the struggles migrant Ghanaians (and Nigerians)
face in the heartland of the Roman Catholic Church. Parish halls,
meeting rooms, and kitchen spaces are being rented by _these diasporic
Pentecostals for the prayer, worship, and fEllﬂWSh]P that sustain
life amidst the forces that work against African migrants to the
“old world.” It is in these “contact zones™ (Butticci’s term) that the
vitality of Afro-pentecostal spirituality 1s revealed across the Italian
geoscape, mixing the lingering scents of older liturgical incense and
echoing sounds of ancient buildings with the fresh sweat of active
worshipping bodies and the ringing voices of singing, preaching, and
interceding migrants.

As such, then, Butticci’s “politics of presence” is analyzed not only
through the lenses of the emerging arena of the materiality of religion,
but also — and here influenced by the collegial supervision of Birgit
Meyer over the postdoctoral fellowship that gave rise to the book
— with tools drawn from religious aesthetics. The multi-sensorial
character of pentecostal worship is depicted in part through the
remediation of Raphael’s early seventeenth classic painting of the
“transfiguration of Jesus™ and deployment of such as a backdrop for
pentecostal worship in these new spaces. Butticei’s thus compares and
contrasts the pentecostal embodied spirituality that presumes fleshed
human subjectivity, even under the remediated gaze of a transfi gured
Jesus, as the mediatorial site of the Holy Spirit’s presence and activity
in the world, with the Roman Catholic sacramenta] imagination that
embraces the iconicity of such visual and material objects, such as
the relics prominent in Italian Cfmthﬂlic churches, as transformative
portals into beholding of and union with the divine, [ronically but
no less potently, then, pentecostal rejection of images as idolatrous
across the majority world, more specifically in the West and sub-
Saharan African context, 1s recaqﬁgurﬂﬂ in ways tha are receptive
to the capacity of visuality to mediate the Spirit's activity but yet still
resistant to, if not disgusted by, the logic of sacramentality as that
pertains to historic Catholic liturgical/Eucharistic, Pilgrimage, and

devotional practices.”
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Ghanaian and Nigerian pentecostal believers a

present in Italian political spaces yet, but they are publicly present
increasingly in historic and religious sites across the country, Hence
the Politics of Presence Butticci documents, while not so far elevating

African Christians into the political life of European nations like

Italy, is surely making a societal impact. Now Assistant Professor of
Sociocultural Anthropology at the Department of Anthropology of the
University of Utrecht, Butticci is poised to make further contributions
to the understanding of pentecostal-charismatic Chri stianity, both

in its expressions across the majority world and in their “reverse”
interfaces with the Euro-American West,

re not palpably

Methodology in Pentecostal Studies; African Cases and Their
Implications

I'want to make three sets of methodological comments — along
anthropological, pentecostal studies, and theolo gical lines, generally —
in the little space left to me here at the end. [ hazard these su ggestions
especially along the first trajectory not because of my expertise
in the field but as a theologian who is also an avid consumer of
anthropological research, especially as that relates to pentecostal
movements. My sense is that the pluralism of methodological
approaches to pentecostal movements matches the diversity of its
manifestations, and that a variety of analytical tools are needed to
comprehend and deduce viably from their multiform character,

Anthropologically, the emergence of Christianity in the field will
continue to draw researchers to Pentecostalism, not just in Africa an.d
across the majority world, but also in the West. More precisely, as this
review essay unveils, the anthropology of religion will cnpt}nug fo
fund Western anthropologists to understand non-Western religionists,
including Christians in general and Pentecostals more particularly.
What is needed, however, is also more insiderraucuunis. In lhi
African pentecostal cases, such might involve Africans who are ;::I
Pentecostal, nor even generally Christian; nnnqﬁ..fn-:.an Penteco ]
researchers; or Africans who are also Pentecostals. It is not tl{at ntI:D};
insider accounts are reliable (their biases could be prﬂ:;ﬁ;lzﬁgﬂs,
that outsider portraits, like those presented in the pre
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; bjectivity may |

_ : degree of so callcddn ) ¥ be
are less "'?h.'d E:?E;?Tiﬁi;ectir of insider-outsider analyses holdg
a"raﬂa.blﬂg.;rlr]fg ami-jmpulngy of Christianity at large, more so, In my
Eﬂ?ﬂn;;sgaﬂial perspective, for the anthropology of Pentecostalism

With regard to pentecostal studies in general, ““L?_;E;'?E F'ffhﬂlSE
recent studies invite Africanists, or those smdylng_ c ristianity
and African Pentecostalism as well, to work with those focused on
other regions of the world not only because crf the dlaspt?ru.f character
of African migration (discussed by Daswani and Butticci) l::ut also
as such relates to South-South interfaces (as Van de Kamp's 1hlnuk
details). Globalization dynamics will continue to shape African
Pentecostalisms even as pentecostal movements outside of Africa
will be catalyzed or transformed by African pentecostal migration, ™
People are moving from Africa in multiple directions while Latin
and South Americans as well as those across the massive Asian
landscape, even from as far away as East Asia (driven by economic
developments in China and motivated by missionary zeal in South
Korea, for instance), are arriving in and settling across Africa in
ever increasingly numbers. The point then is that pentecostal studies
cannot remain static but ought to be developed as an interdisciplinary
enterprise, not least deploying anthropological and related social
scientiﬁc_mﬁthpds for the purpose of comprehending as best as we
can !.':.rhat 15 rapldly_unfulding on the historical ground. If, as it is being
predicted at least in trhu?: short term, Africa will continue to grow as
the face of world Christianity, then Pentecostal studies will need to be

more adequately trained on that region in :
: arder to assess, roject,
both the future of its own movements sess, and proj

: . and of th | for
the wider Christian churches as well. S possible fortuncs

Last but not least, I am in the end ge
and a student of Pentecostalism i
primarily a theologian. With

condarily a pentecostal scholar
e 1“t s various manifestations and
atter ¢ ive in m
own efforts to understand pentecostal éﬂr?;::n}?;l;:r?;:igiﬂi
context and elsewhere, | keep returning to the implications of such
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Meyer’s efforts), is suggestive for important theological paths not yet
taken, particularly as they relate to the oral culturality and embodied
spirituality that are foregrounded through these lenses.® The other
dimension concerns how pentecostal spirituality, even missiological
commitments, on the African soil are nevertheless having public
impact, whether via its media productions or in its capacity to
move people in, through, and along a variety of social, economic,
and political spheres (e.g., Van de Kamp and Haynes). Therefore,
Pentecostal theology now also has to encompass public theology and
political theology, even as it is increasingly apparent that pentecostal
theological efforts herein cannot be divorced from more ecumenical
Christian considerations in these rapidly expanding conversations.?’

There is much more to be said, but this review essay has already been
much too long. My approach to our interlocutors has been mainly
descriptive, guided by a charitable hermeneutic that seeks to explore
implications of their efforts for the purposes of developing pentecostal
studies, especially pentecostal theology by extension. Anthropologists
reviewing these works will no doubt be much more critical about the
methodological frames and perhaps the choices made in interpreting
the qualitative data in relationship to previous studies of these regions
and countries of Africa and of the anthropology of African religion
more widely. Yet, as important as those debates might be for those
discussions, pentecostal studies considered in itself and with regard to
Africa especially, require more input as developments are -::nccurring
faster than research and scholarship can keep up with, The preceding
is to be considered no more than a status quaestion is on one “slice
of the pie,” so to speak, in an ever-expanding field of inquiry.™
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