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Introduction d a kind invitation from th,

. 2016), I receive
In January this year ( ) speak at a conference of the

Chairman of the Church of Pentecost to . _
Pastors and Leaders of the Pentecost International Worship Centreg

(PIWC) from Ghana and other parts of the world v?'ht?re the church
operates. My topic was, “The Clash of Cultures within the Church
of Pentecost in the Western World.” This conference was the first
of its kind in the history of the church and brought together over
one thousand delegates. I was particularly interested in this topic
for a number of reasons: first, the subject falls within the field of
my own academic research and teaching; and second, I have been
personally concerned about how the African church is making a global

contribution in cross-cultural mission.

Much has been said in recent times about the numerical growth
of the Church in Africa and its sense of mission and contribution
to global mission and Christian theology. Church historians and
scholars such as Andrew Walls and Philip Jenkins have impressed
upon us the anticipated transformative impact of the church from the
southom. cont.i e whilst others such as Pay] Gifford have offered
nopinal cesiistic view of the impact, particularly in reference
10 COEED P l?'ntmg in the Western world ! African SC{I lars such as
Kwame Bediako, Ogbu Kalu and Kwabena A G have
added their voices regarding th : S.arnoah-Gy adu
; - & the nature and sjpnifi wth of the
African churches both at home s gnificant gro .
to be studied about the self-undore a Foad. However, a lot remains
and how they participate in globg] am‘jln_g of these African church¢s
al Christian mission. It is in this light

that this article seeks to
make a ibut; :
result of about ten years Studcontr"lbutlon. This paper is in part th

and the Lighth Y, looking at th tecost
ghthouse Chape] International, both o?‘ Sl?il::rtf}l;;v?b?;;ches
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around the world. The Church of Pentecost (CoP) will serve as the
case study for this present article.

Philip Jenkins, in his book, The Next Christer;dom: The Coming of
Global Christianity (2002) brought our att_en'tlofl to t.he fact tha.t by
the year 2050, the center of gravity of .Chnst?amty W.lll have shlf'ted
firmly to the Southern continents of Asia, Latin America, and.A.fnc.a.
In Africa alone, the number of Christians increased from 10 million in
1910,? to 350 million in the year 2000.3 According to Jenkins, the most
striking feature of the rapid-growing churches in the global Sout.h is
that they are far more traditional, morally conservative, evangelical
and apocalyptic than their northern counterparts.*

These religious values are firmly rooted in the primal imagination of
the people, and Christianity serves as a ritual space and framework
to deal with their moral, ethical and spiritual concerns. Among many
pentecostals, the Bible is not just a repository of religious values or
a moral code but is also an interpretive guide to the seen and unseen
world. Their faith is characterized by puritanism, belief in prophesy,
faith healing, deliverance, exorcism, and dream-visions.’ It is without
doubt that Pentecostalism broadly epitomizes these characteristics,
and its missionary drive has been noted by Harvey Cox.5 This present
paper reflects within this backdrop of global Christian history and is

informed by the predictions of Andrew Walls and Philip Jenkins as
well as the reflections of Jehy Hanciles,

Migration and African Churches in the Diaspora
It can be noted that mj gration and Christian mis«;
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PJTM Vol 1, N°1, Ju vorld, as well as _mtq Mesocfij,otamla
the Mediteﬂa;lgaf}eszh communities 11 the lasll;’Ora
e ' e message aboy
. l?jggr:tﬁe networks by W ich th g "
provi

Jesus spread.’
thers evangelize'd i
faith 1n ¢
d Pilgri

n the region of Judea and Samarjy -
Christ (ActS 8). Many centuries e
m Fathers of the ear.ly 17% cenn.
during the reigns of Kings James and,
in the New wWorld where they coulq live
and security of the new natjqp,

However, persecution and migration don’t always signal  certaip
advance of the faith. Andrew Walls rightly observes that Migratiop
e, and for this reason, it bofy

stands for both disaster and promis : .
8 Walls comes to this conclusiop

favours and hinders Christian mission. ——
by looking at the history of migration and the spread of Christianity i

the first-century Palestine and the movement of the faith across Europe
from the fourth century onward. In some cases, migration crushed,
overwhelmed, or expelled well-established Christian communities,
such as the various Celtic expressions that were repeatedly devastated
during successive invasions of Britain. The arrival of Muslim Arabs
into. E}H‘Ope also carried significant challenges. Still, the spread of
Chnstlat_lit-y across the world owes as much to migration, either
voluntarily or by persecution, as it does to direct missionary efforts.

Philip and 0
many people came {0
the English Puritans and
who fled to North America

Charles, established col'om'es
and practice their faith in the peace

IIln modzm times, we pbserve that the forces of globalization have
astened the t§Pread of'ideas and cultures, and have also facilitated the
mow-iement of people and materig] resources. In all of this movement

harsh econom;
mic e 4 St ar
mismanagementc:ngltlon Nl Africa :;aCtua!Iy threefold: 1) The
N4 myriaq militay cl(l)stfle;s lnhpart by ec;iononllll;;
» have forced ma
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individuals and families to seek political asylurr.l in the West. 2) Others
went on their own accord, aided by their sacrificial families wh.o pul.led
resources together to sponsor such trips in the hope of economic gains,
3) A significant number of African students, sponsored by themselves,

their governments, or their families, studied abroad and decided to
stay after earning their degrees.

These groups by and large constitute the communities of modern
African migrants. (Many years earlier, of course, were those. who
were carried away as slaves over the course of several centuries to
work the plantations across the Atlantic). As in the case of the early
Christians in Jerusalem who were widely dispersed, these three
groups of African migrants also carried their faith, culture, and church

with them when they travelled across the continents. Thus Hanciles
observes that whilst in the past,

unprecedented European migrations from Christianity’s
old heartland provided the impetus for the European

missionary movement, phenomenal migrations from
Christianity’s new heartlands in Africa, Latin America

and Asia have galvanized a massive non-Western
missionary movement.°

It is in this experience that one may analyse the African contribution
to global Christian missjon.

A Brief History of Christianity in Ghana _
The history of Christianity in Affrica, south of the Sahara, might be
dated to the latter part of the 15% i

middle of the 19 century that Prot

‘I‘)a.wd Livingstone’s exploration of the continent, and hjsg so-called
discovery” of the Source of the River Nijle.

the way into Africa not

His exploration ope
only for merchants Rt
who went to the hin

but also for missionarj
terlands of East, Central ; haries
the gospel of the Kingdom, > and West Africa to spread



s the first
PJTM Vol 1, N° 1, July 2016 C ic ChurCh “};aoth Basel
hana, the RO

lowed by the presbyter1a? any respectively)

quarrels as well. In G] b
missionary group, follo 2 orland and ©° m England. These
and Bremen missions in SW1tz® Chesmﬁgtimes also referred

and then the Methodist and AD!
constitute the traditional mainlin | , .
to as “historic churches. +ave playe da Sigmti;llcant role in

iti ission churches nd also in the provision
These tradltlolllal' mtlr‘leglanting of Chul‘(? €s 11?(; o Other traditional
thﬁaécﬁgtl?:sgiﬂls and numerous social S_egvnl Methodist Episcopal
?nizsion c]iurches inc’:lude Baptists, theh‘:If;i
Zion (AME Zion), and the Lutheran €

. lopment of
rise and deve OPIENt
The early part of the 20th century saw the e the missionarics

o ptan 1S .
a different expression of Christianity. Thi ohets such as William

and early church planters were African Pfqt b of Nigeria, Simon
Wade Harris of Liberia, Josiah Olunowo Ost ef 0" ih A fricn. Their
Kimbangu of East Africa and Isaiah Shembe of SO

African-initiated churches (AICs) did not receive much gcaiﬁ(r;nc
attention until the 1960s, when scholars such as Brengt Sundkler,
Christian Baeta, David Barrett, John Taylor and Harold Turner
published their maiden research works.'* Although the nomf::nc.lature
of the African-initiated churches had remained problematic, 1t was
obvious that their mission had profound impact on the religious
landscape in Africa. What is most significant of the AICs is that they
were not only protest voices to the established mainline or historic
Chul'cht?s bgt they were leaders in the engagement with the A frican
worldview in the light of scripture and traditional culture.!

Cléssical Pentecostalism in Ghana aros
America, following the Azusa Stree
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i ional), The International Central Gospel
gll;)wcics?clzocr;l gzllggirl?ritlllolntez‘naﬁonal, the Word Miracle Church
(nou\:' P;:rez Chapel International), Lighthouse Chape? Intern:i;ll?rmli

House of Faith Church in Kumasi, and the Fountain (._“ratej “hape
ithn‘?l"amale. By the close of the 1990s, many of the Gh.anf:uan-}llnltlalllted
churches, as well as congregations of. some of the malpllne c(:i wrches,
were beginning to plant their own mission churches in the diaspora.

he Church of Pentecost in Retrospect -
$he Church of Pentecost (CoP) was founded in 1962 in Ghana by
an Irish Missionary, Pastor James McKeown but the hlstory' of t}.le
Church may be traced back to 1937, when McKeown first arrived in
Ghana (then the Gold Coast), as a resident missionary of the Apostolic
Church of Bradford, UK. McKeown’s mission was at the invitation of
the Faith Tabernacle Church, led by Peter Newman Anim. However,
the McKeown-Anim partnership did not survive long as a result
of theological differences on the subject of faith healing. A further
misunderstanding, this time between McKeown and the Apostolic
Church headquarters in Bradford, led to McKeown’s dismissal from

the Apostolic mission. In 1962, McKeown and a group faithful to his
cause came together to form the Church of Pentecost 13

The uniqueness of the CoP is in the
McKeown adopted. This may be
the “three-selfs” as coined by

missionary approach that J ames
best explained in the model of
Henry Venn and Rufys Anderson, 14
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: Keown retired p had been established in 5
By the time James ]I:VI(; ad in 198 ’ € (z: te d’IVOire Togo Benin
home to Northern lréid . ' 0 ’ ) ;

. : ﬂClu n M .a.
number of African countries, 1% Nigeria, and Liberi

; in, , _
Burkina Faso, Sierra Leone, BeD I the world (including

m ad more thecllnn:z:l yar;dqi ;:lf
f Dece ) ot "
Gl'llallpa)’ aﬁﬂibiif(z 612, 618) in Ghand alon®

million m 612, 611 -
million members (243,534) 1 all the

fosi i Diaspora:
The Church of Pentecost Missions 11 the p

d Challenges ) :
E‘;’S}I;e;; stl?; branches of the CoP are 1n Western nations. Notable

among them are the United Kingdom .(UK) and the Uhn%te(tihStE[l;‘;z of
America (USA). The total membership of the church 1n ¢ as
of December 2011 was 11,195 and this increased to 14, 203 1n 2014,

and now stands at 15,555."

Apart from the UK branches embarking on rigorous evangelism, the
steady growth of the numbers of the church in the UK can also be
attributed to the mass migration of Ghanaians from the Netherlands
and Italy to Britain in the last seven or eight years after the European
Union (EU) opened its borders. Many Ghanaian migrants in the
Schengen states, who had received permanent residence, saw the move

to the UK as an opportunity for their chj ; .
: : : children to r tion
in English, which would then eage eceive educa

S their int i ,
However, this migration to the Uk egration back to Ghana

example, children born, raised an

countries had to be inte i
grated in ities i itai .

struggle brought a lot of ens; to new communities in Britain. This

lmemberShip of 18,558, in the
37e (4’660) represented childre?

nto ch'aut of the 799 converts wer
urch membership.
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The total membership of the church in USA increased to 23,540 in
2014 with 5,965 representing children below the age of thirteen. In
the same year 727 out of the total of 1,121 converts were baptised
and received into membership. These figures suggest that much of
the increase of the church membership is biological in the sense that
members’ children tend to stay in the church, whilst many of the new
converts do not become members.

Within Ghana, the internal mission strategy of the CoP focuses on
specific communities within a town or city. Community churches are
planted and run by a group of Elders and Deaconesses who constitute
a Presbytery. The Presiding Elder assumes the role of the local pastor,
and a District Pastor serves as a Superintendent Minister over a
number of congregations or “local assemblies.” A district pastor can
have from five to twenty-five local assemblies or congregations across
a particular town or city.

This system has largely been replicated in the church’s mission abroad
but has not always been successful. This is partly because the span
of certain church districts, particularly in the USA and Canada, is so
vast that district pastors have a difficult time providing meaningful
pastoral care to congregations that are so scattered. For example, the
distance covered by a district pastor in Ghana between congregations
may be no more than 5 kilometres whereas that covered by a district
pastor in the USA may be more than 100 kilometres, thus making
pastoral responsibilities a very daunting task.

Unlike early Protestant missionaries from Europe and America who
came on a cross-cultural mission to reach the indj genous population

the African story is quite different. The focus is :
culture but the home culture of the Africans. This may be described

as the “chaplaincy approach,” where the prima s
: - nivgi ry focus of m .
the migrant African Christians who have settled abroad 1ss1o0n is

not on the indigenoug
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churches across the diaspora. o |

Within these congregations are the challenges cast among a migrap;
ithin

bers are separated frq

3 many mem : m

ity. One is the fact that e Tt Ko

fﬁ;ﬁn}zﬁ:ﬁes’ g camzot afogg \;%:rlr?l:hey have not seelirlf:i
ses and children (som . i o,

Ezaf; yscl:a(;z) or to attend the funerals of close family m Nancy,

. .« in New Jersey, 18 an example, She
a middle-aged woman who lives 1 s in Ghana when the younges

Ioft e hughiand. and tWo daughterthis daughter is in her third Veas

hter was eight years old. Now this € .
g?:liivzsity whgilst)t’he older daughter 15 111 her ﬁnal y;elar l??ttﬂfrl(tz;dlcal
school. The girls have not seen their mother since she left Ghana

some fifteen years ago. In such situati(-)nS the only available meang
of communication is phone, skype, or 1mo. In these cases, for most
migrants, it is the church that provides the needed emotional support,
as members pray for each other and trust God as they face separation
from families and look to Him for favour as they seek to regularise
their immigration status and to bring their families to join them.

In cases of bereavement, members of the church sometimes sponsor
a trip home or send funds to support the funeral. In a situation
where a person is unable to travel home, wake-keeping and funeral
services may be held in honour of the deceased, and this provides an
opportunity for the migrants to mourn.

This chaplaincy approach to mission is significant for a number of

reasons. First, the church becomes th ]
. € community or hom om
home, where members receive th ty i '

an
hardship as thev - oo SUch pe

hey could not ane:
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urvive.
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(Some women were even brought in by cartels for that very purpose).
The situation was the same for migrants in France, Italy, Germany
and Spain. The African churches, therefore, become the “ummah”
where people found supernatural succour and also social and

economic support.

In such situations, the primary responsibility of the missionary pastor
is providing support to the Christian families and communities who
have invited them. Here, mission is inward and members become
very protective of their fellowship and do not easily welcome
other believers or converts from other nations and cultures into the
fellowship. The situation becomes even more complex when a non-
traditional member or a person from another nation is recommended
for a leadership position in the church. Opposition is usually voiced
that “he would not understand how we do things.” Because of this,
most African churches in the diaspora are defined by the specific
nationality of the majority of its members or its leader.

Hanciles contends that African migration from South to the North
is determined along the lines of the historical links between ex-
colonies and ex-colonial states.'® Because of corresponding languages,
Hanciles has a valid point, but the large number of Ghanaian and
Nigerian immigrants in the Netherlands, Italy, France and Spain
reveals that African migrants will travel in many directions, so long
as there is the prospect of economic advancement and security.

This chaplaincy approach to mission by the CoP and many African-
initiated churches means that a lot remains to be accomplished by
!:he vibrant and fast-growing African churches in reaching out to
indigenous communities in the diaspora. Cross-cultural mission
beci)mes an unﬁl;ished agenda, and in some cases, an undesirable
goal, as man rican diaspora churc :

traditions andycultures. P s d PIEIREL e v

The Church of the first century was also not open to frontier mission

and was slow to offer Gentiles a share in the Abrahamic faith. H
Walls makes a profound statement when he obseryes that i

Church history has always been a batt]
opposing tendencies; and the reason i
tendencies has its origin in the Gospel

€ground for two
§ that each of the
itself. On the one
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This obviously reveals some of the missionary challenges facing
African churches that wish to take their place in global mission
Dickson puts his figure right on the point when he posits that
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The Way Forward

We should not underestimate what God is doing through this chaplaincy
approach to church planting. The strength and enpourage}uent t_hese
churches give to our brothers and sisters in the dlasppra is ObVIOI:IS;
necessary, and noble, Beyond that, however, is the unintended, qulek
ripple these churches are making in the wider world. The New YOF

Times has taken notice and wrote that the vitality of tht? worship
services is impacting other churches and that whites are bein g drawn

in. The article quoted sociologist Tony Carnes who said”glllat the
African churches can serve as a “bridge between the races.

The Redeemed Christian Churc
a concerted effort at reaching
Enoch Adeboye says his initj

h of God, based in Ni geria, is making
Americans with the Gospel. Founder
al target is Africans in the U.S but that,

Later on, the People who are natives of this land will
Sooner or later come to the realization that they need

God, and we will be on the ground when that time
comes to present God to them 22

him the principles of crogs
research, and God’s he

on larger goals than his own nationality,

Migrant youth cannot be overlooked ip
Points of contact to r i

: US commypjy;
Sometimes better able to relate to the foreign cu?tllf;es aS they are
Were born and raised in ; : b

On‘ th'eir ﬁ:iends. Yo n g lenge YOunggt :
Missiologijcal responsibilities should pe part o SSters wj
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Conclusion nts of African migrants now
When we consider recent developlgse could conclude that mission
turned missionaries in the diaspord, .. «wreyerse mission” raises
has gor?; lfsull circle. Although - ﬂclllfo lr)e addressed. It is clear
a number of missiological iSS}lZS aI: ;e;jvi duals travel abroad for the
that although some churches and VX /% case that for man
sake of mifSiOH and church planting » 2 lzflitnhteended cons eCIuencZT
mission and church planting are abupy * life, but unanticipated
African Christians travel abroac! ora be\:te:n el, e 8 KRG o
difficult conditions in the foreign land Cos |pnecds Because the
fellowship to address their spiritual and socia . y
p . model that replicates what they
travel with their faith, they look for.a - that we have labeled
left back home. Thus, a church springs up, on

a “chaplaincy church.” X
These are now scattered across the Western world and have provided

immeasurable support to African brothers and sisters in the fliaspora.
Their impact has also leaked into the indigenous communities, and
they are now gaining the attention of scholars and major media outlets
such as the New York Times.

However, the self-understanding of these churches is often too narrow,
with a focus only on a particular ethnic group or nationality—and
sometimes only the founding generation. If these churches are going
to be a greater reflection of genuine missionary outreach, the pastors
and the congregations must embrace a vision that oo,

indigenous communities as well. A particularly i encompasses the
steering the churches in this direction is i y lrnPOI.'tarnlt means of
that challenges the pastors, the oon ntentional mission training

gregations, and the youth.
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