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Introduction
Tl;le emergence, growth and development of The Church of Pentecogt

(CoP), Ghana is a demonstration of a new era of African Chnst1§n¥ty.
The Church of Pentecost was listed as the largest Protestant Christian
denomination in Ghana by the last empirical church survey of the
Ghana Evangelism Committee. In 1937, James and Sophia McKeown
were sent by the Apostolic church in the UK to the then Gold Coast
(now Ghana) as missionaries. Working in partnership with the
indigenous converts and personnel, McKeown worked tirelessly in
Ghana to bring the Gospel of Jesus Christ to the country through
his emphases on the word of God, the transforming power of the
Holy Spirit, and holy living. In 1953 McKeown was compelled to
come out of the Apostolic Church of the UK and get along with the

indigenous people under the name ‘Ghana Apostolic Church’ which
was renamed “The Church of Pentecost’ in 1962.
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Pentecostal Transformation in Africa

Researchers who have touched on the Church of Pentecost and its
mission activities include Robert Willie, Kinsley Larbi, Johnson
Asamoah Gyadu,? Gerrie Ter Haar® and Rijk Van Dijk.* Both Larbi
.and Asamoah Gyadu present the collective historical, religious
and theological orientation of Ghanaian indigenous Pentecostal
movements. Asamoah-Gyadu cites the emergence of the CoP as one
of the factors which led to the decline of the older African Initiated
Churches suggesting that the CoP was a “more respectable option
in indigenous Pentecostalism”.® Thus it is important to study the
factors which led to the growth and respectability of the CoP. In
her research about the relationship between African-led churches
in Europe and churches in the home countries of Africa, Ter Haar
remarks that the CoP is one of the most successful of the African-led
churches in Europe.

However, her main focus is on the True Teaching of Christ’s Temple
Church, a “prophet-healer type church,” which emerged among
the Ghanaian diasporic community in the Netherlands.® Van Dijk
writes about the role “Ghanaian Pentecostalism appears to play in the
forming of their [Ghanaians’] identity as strangers in Dutch society “.’
He mentions the Church of Pentecost in the process. However, Van
Dijk plays down the contributions being made by not only the Church
of Pentecost but all Pentecostals and Charismatics, by hypothesizing
“the prayer camps™® as the “sending discourse”.’

There is no direct link (if even an indirect one) between the camps
and the Church’s mission as Van Dijk suggested.”® Thus, beside
the false impression, which Van Dijk gives his readers, there is no
report about the development, growth and missionary activities of the
Church of Pentecost. All the same, it is still important to bring into
the awareness of the Christian world, the rise and development of
the indigenous A frican Pentecostals and their enterprising missionary
activities, such as those of the Church of Pentecost to the Christian
world, and by so doing invite dialogue with them.

Consequently, this article is an attempt to bring out the rise and growth
of the Church of Pentecost, and find out the missiological principles
underlying the successful growth of the Church.

13
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Pentecostal Transformation in Africa

McKeown and Anim parted company in 1939 due to some theological
differences. McKeown continued to work as a missionary of the UK
Apostolic Church till 1953 when church practices and constitution
caused his dismissal from the UK Apostolic Church. McKeown was
invited to lead the indigenous group, dubbed the Gold Coast Apostolic
Church. In 1957 when Ghana attained independence, the name was
changed to the Ghana Apostolic Church. The two apostolic churches
were operating in Ghana: The Apostolic Church, Ghana (the original
one from the UK) and the Ghana Apostolic Church. In 1962 the
President of Ghana, Kwame Nkrumah, intervened in a legal battle
between the churches, when he ordered the Ghana Apostolic Church
(McKeown’s group) to change its name. It was then that the name
“The Church of Pentecost’ was adopted. Therefore, the origin of the
Church of Pentecost can be placed at the events of 1953, when James
McKeown was dismissed from the Apostolic Church of the UK."
In 1971 the Church of Pentecost affiliated with Elim Pentecostal
Churches of UK; it is a mutual accord that still continues.

The Assemblies of God which started operations in the country
in 1931 and the three churches which had come in contact with
McKeown, the Christ Apostolic Church, the Apostolic Church of
Ghana, (affiliated to the UK Apostolic Church) and the Church of
Pentecost, remained the main Pentecostal churches until the 1970.
Others such as the Reformed Apostolic Church, Foursquare Gospel
Church and Open Bible Church joined the race after this period.

The Apostolic Church background and the role of Pastor James
Mckeown |

The Apostolic Church that sent McKeown to Ghana had its birth in the
Welsh revival. It was a church that displayed all the spectrum of classical
Pentecostalism. Swiss theologian and expert on Pentecostalism Walter
Hollenweger, describes the Apostolic Church as a church that “gives
greater play to the gifts of the Spirit”."” In the Church, men are called
through prophecy to be apostles, prophets, evangelists, pastors and
teachers. Others were called to the offices of elders and deacons.
Women are called as deaconesses. Women are not ordained into the full
time pastoral ministry. Consequently, the Apostolic Church developed
a ministry organised as a strict hierarchical structure. 8
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Pentecostal Transformation in Africa

McKeown’s major contributions to the growth and development of
the CoP were his ability in providing self-less leadership; maintaining
personal integrity and putting the Bible into practice. Again, he
stressed the fact that the Church must be self-reliance in finance,
governing and the propagation of the gospel. These principle were
similar to the “Indigenous Policy “ (self-supporting, self-propagation
and self-government), as first set forth by Rufus Anderson® and Henry
Venn,” and later developed and re-defined by others including Roland
Allen and Melvin Hodges.?” Whether McKeown was aware of this
policy isnot clear. Some Pentecostal scholars, including Hollenweger
and Spittler, point out that Pentecostals have been influenced by
Allen’s Missionary Methods.”® McGee, for instance, has shown
that Allen’s books were already circulating in Pentecostal circles as
early as 1921.” Leonard thinks that McKeown was not aware of
the policy.*® However, McKeown’s stress on self-supporting and
liability districts might imply that he had read about them somewhere
else. Undoubtedly, for McKeown, like many Pentecostals,*! he was
implementing “New Testament methods” through the “leading of
the Holy Spirit”.*?

For Larbi, “These principles helped to place the organisation on
a sound footing morally, financially, and in terms of its strong
and uncompromising evangelistic drive. These principles have
since defined the ethos of the Church. McKeown played the role
of a facilitator par excellence””® Allan Anderson is right in his
assessment, “To all intents and purposes this was an autochthonous
Ghanaian church”.*

In the late 1950s, McKeown would spend increasing time in Britain,
spending only half year in Ghana. Thus in 1982, when he retired,
and handed over Chairmanship to Ghanaian, Apostle Fred Stephen
Safo (1982-87), he felt that the Church could run smoothly without
him. The transition was very smooth. There have been two other
African leaders after Safo; Prophet M. K Yeboah (1988-1998) and
Apostle M. K. Ntumy (1998-2008) with Opoku Onyinah elected in
2008; each followed smoothly without a conflict. The CoP is indeed -
an example of an African Pentecostal church with respect; an African

Church that is self-supporting, self-governing, self-propagating, and
self-theologising.
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Pentecostal Transformation in Africa

Establishment of the International Missions Office

In order to co-ordinate the activities of the branches overseas the CoP
established a department called the “International Missions Office,”
during the chairmanship of Prophet Yeboah. This department is
under the International Missions Director, who is directly accountable
to the Chairman of the Church, on the same level as the Church’s
General Secretary. Reporting directly to the Chairman of the Church
gives the International Mission Director free access to administer the
Missions office without any bureaucratic hindrances and indicates
how important missions is to the CoP. Part of his function is to advise
missionaries and where appropriate work with them to organise
crusades, rallies and conventions for the effective evangelism of
the nations.*

Characteristics of the CoP

1. Government

The church has a centralised structure that is similar to the Apostolic
Church in UK.*" At the top comes the General Council which consists
of all confirmed ministers of the Church, Area Executive Committee
members, Chairmen of Boards and Committees and Movements
Directors. Following the General Council is the nine men Executive
Council that sees to the administration of the Church. The areas (and
nations) presbyteries, chaired by the apostles and prophets, come after
the Executive council followed by district presbyteries, headed by
pastors. Last on the administrative structure of the Church are the
local presbyteries, headed by presiding elders. The structure may have
its weaknesses, but as a whole, it seems to fit in with the Ghanaian
culture, especially that of the Akan with its various military organs.*
Thus it makes the members feel secure in its formality, accountability
and disciplinary measures.

2. Worship

Worship in the Church is similar to other classical Pentecostals,* with
some cultural diversity such as the giving of testimonies, praises,
special times of prayer called worship and preaching.* There is the
opportunity to express oneself before God in diverse ways—prayer,
dancing and testimonies. During one such meeting Afua Kumah, the
mother-in-law of apostle A. T. Nartey, claiming to move by the Spirit,
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Pentecostal Transformation in Africa

“All night” prayer meeting is one of the features of the CoP. 5: Ojo
rightly observes about African Christians in general that, “[they
believed that] the more they pray, the greater the power of God works
through them to defeat the powers of darkness”s

and overcome
social problems.

A number of interpretations from different perspectives have been
offered to explain Pentecostal type of worship. For scholars such as
Hollenweger and Ter Haar, they are psychological and therapeutic
functions of relief* Of course, this has its place in Pentecostal
corporate worship. However, it must be pointed out that not all who
attend Pentecostal meetings need such therapeutic relief: for some
are really settled down in life, they may have other purposes such

as “building [themselves] up in [their] most holy faith” (Jude 22).
Others have attempted to provide a sociological explanation for
Pentecostal worship. For Gifford, “most young people have no money
to go to night clubs, discos or concerts for their entertainment. The
churches provide a new forum for a

parallel music scene...” 5 Byt
Gifford’s “ridicule” is misconstrued, since such young people who
joi ower of God that has delivered

Assessing the activities of the Africans in the diaspora, Van Dijk
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he
of the population in society. They help to propagate the gospel. T
rapid growth of the CoP is an evidence of this.

The CoP does not stand alone here. Clearly the baptfsnol of tht? I'-:ic;lg
Spirit is the motivating factor behind all Pentecostal mission activi h
This is clearly reflected in the writings of Pentecostal scholars, suc

as Spittler, Menzies and McClung. Spittler, the ’Nor-th fﬁmerlcla.)n
Pentecostal theologian writes, “Pentecostal success in mission can | (i
laid to their drive for personal religious experience .:.the 'expenentlla

particularism involved in every Pentecostal baptism in the Holy
Spirit”.*  However, sociologist Paul Gifford adduces the reason
for the growth of the CoP to a “lack of any education requirements,
which enables anyone wanting to be gin a church to do so on b_ehalf of
CoP”.5 Gifford’s argument is weak, because if such a requirement
were to be the main factor of the growth of a church, then many
churches would have grown. Similarly Pomerville, the Pentecostal
missiologist, observes that church growth specialists assign many
causes, including the mobilization of the laity, praying for the sick and
aggressive evangelism, to Pentecostal church growth and missions.
Nevertheless, Pomerville suggests that “the Pentecostal experience

of individual believers has always been and still is the primary cause
of growth of Pentecostal churches” ¢
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experience and success have forced the larger church across the world
to reassess the work of the Holy Spirit in its activities. Thus it is an

undisputed fact that Pentecostalism has contributed positively to
African and world Christianity.
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as Church building, putting up of schools, put.ting up of chmcbs ?I:)(fl‘
buying of vehicles. For example, in 2004, an 1nd1v1dua}1 mem t;!l e
the Church, Elder Kwasi Oppong, put up a church building w 1cf
amounted to $ 150, 000 for his local church. In 2006, an elc%erhc.)
the Church also purchased two cars for the use -of two pastors 1n 1:1
vicinity. In 2014, five individuals and their families _put up five chufc
buildings for different local congregations, at various plf;lces. F Wf«.
other individuals also purchased vehicles for the use of their pastors.

By insisting on being self-supporting, the CoP has stood on its feet
right from its beginning to date.

5. Social services )

The CoP set up a department in 1982 called Pentecost Social Services,
during the chairmanship of Apostle Safo. Its vision is to serve the
spiritual and physical needs of people through an wholistic approach
to development on a sustainable basis. In his State-of-the Church
Address Chairman, Apostle Dr Ntumy reports that the Church
owns and operates one hundred and thirteen Primary, Junior/Senior
Secondary and Vocational/Technical Schools in Ghana. In 2003,
through the leadership of Chairman Ntumy, a university college was
established which does not only offer Theological programmes, but
also Business Administration and Information Technology. The CoP
in Ghana contributes to the Health Sector by owning and running six
clinics and one fully-fledged hospital in Ghana. The CoP continues

to donate generously towards institutions such as Heart Foundations,
Children’s Homes, Leprosarium and Veter:

ans Associations,
In 2006, through the CoP’s GENDER outfit, it contributed to poverty
alleviation by training and resourcing sixty orphans and young

widows and an additional two hundred and fifty-seven
skills in the Upper Region of Ghana. nemployable
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cach other, and then those at home eventually help to perform the
respective customary rites. Thus here the CoP takes over the role of
the traditional abusua (family). By these services the CoP creates
conditions which help the immigrants to get well established in their
family lives, and by so doing help to arrest unforeseeable problems
of divorce and its repercussions. With regard to funerals, donations
are collected for people who are bereaved. Thuys here the church
helps to alleviate the possibility of incurring debt pressure, and
“guilt and shame” from its membersg 7 ’ ’
The CoP’s emphasis of the c

onc : ;
considered by some gs funder. ®pt of holiness,” which may be

entalism,® helps to protect vulnerable

reminded that committ.q Chrrrilst?a soc:lal problems, Members are
1S do not smoke. dri
€, drink, abuse

drugs or visit the disco 8!
v -~ Inst i :
the Holy Spirit ag the Temple of éa;ldthelr bodies shoyld be given t0

lt L 3 :
Its members from falling victim to cri ¢Cordingly, the Cop prevents

trafficking, exceg m
common 5’ Heessive uge ofalcoho ©8, such ag drug abuse, drug
Ong immigrap ndother Petty crimes which are

Unitjeg i
®S 1n the Wegt and elsewhere.
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he 1 1 . . g y

people seek the attention of pastors.™

6. Training N ’
Until 1971 there was no formal training for any of the Church’s

officers. Retreats for teaching and prayer are l?eld frc.)m tlm.e to t1ltlne
by a pastor for his district officers and for ministers (Includlpg ot'uer
officers) within an area by the area head. It was Pastor D'flVld Mills,
an Elim missionary, who adjoined to the CoP,®* who re-introduced
Bible School to the CoP in 1972. Bible School had been introduced
to the CoP in 1953 when the Later Rain visited Ghana in 1953,
but it was abandoned in 1957.% Pastor’s Mills College also had to
be closed down in 1975 and re-opened in 1981.%° It is clear from
the closing down of the schools that, in time past, the CoP shared
with other Pentecostals, as Hollenweger points out, that “modern
academic theology is a tragedy, whose fruit is empty churches” 86
As with other Pentecostals, the situation has changed. Currently the
CoP has established a University College which has three Faculties:
Theology and Missions: Business Administration and Information
Technology. The infrastructure of the Pentecost University College

foreign support.

€ Some ministers
others haye already
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ded 1€ ’

: t has yiel example of an Africay
ik pmw(—ie e od to become ar costal worship |
has progressively develop Its form of Pent€ D hag

indigenous Pentecostal church. ther churches in Ghang

rship in © Jhan
had impact on the modes of W\?ealeg " the fact that Ghanaians i,
re
That this was untenable was

f Christianity, Africa
diaspora had to import from Ghana the Sotl;lte(:n in the land of thej;
Penticostalism, that was meaqingful . me to them from the Wegt
‘strangerhood,” albeit Christianity had co

The CoP’s emphasis on the bzpti;mo
f evangelism, protection and oI PO’ _ .
gont:i?)u%ed to thg growth. In such ministry, power is not vested into

one person, but to all believers.

The shift of the CoP from McKeown’s philosophy Of‘ J_“.St tO'
evangelize,” which appeared to take care Of_' only t.he spiritual
aspect of people, to the inclusion of social services which attempt to
provide for the holistic needs of humanity has also helped to enhance
the growth.*” The diasporic churches, for example, respond to the
social needs of the people and create conditions that prevent their
members from falling victim to crime. As far as the members of the
diasporic churches are concerned, the ministry the CoP is offering is
theolo gically sound, intellectually stimulating, spiritually encouraging
and emotionally satisfying. In both practical and psycholo gical terms,

in the Holy Spirit as a meay
wer against evil forces hag
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